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PREFACE 
The present work seeks to investigate and study critically Sir 
Syed Ahmad Khan's Response to Orientalists Allegations on 
Islam. The present work is an attempt to discuss these efforts and 
endeavours with necessary analysis, comparison, criticism and 
commentary. I have tried to collect the materials from the original 
sources and books of Sir Syed Ahmad Khan and other writers. 
This dissertation is divided in to four chapters. The first 
chapter provides a complete overview of Sir Syed Ahmad Khan's 
life and his Mission to take the Muslim society out of the Medieval 
orthodoxy conservatism and traditionalism, and bring about a 
change in its socio-religious thinking, consistent with the tenets of 
Islam, on the one hand, and responsive to the demands of the 
Modern age, on the other. The important literary works of his life 
have been discussed in this chapter. The Aligarh Movement under 
taken by him has also been included. 
The second chapter comprises of brief notes on Sir Syed's 
important works. If all his works were to be discussed then it would 
have required a whole volume separately. For specific reasons, 
only those works of Sir Syed have been selected which are 
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relevant to the current theme. The important works of Sir Syed 
Ahmad khan which have been discussed in detail include: 
Khutubat-i-Ahmadiyah, Tafsir al Quran, Tabyin al- Kalam (The 
Mohammedan Commentary on the Holy Bible), Azwaj-i-
Mutahharat, Jehad Ka Qurani Falsafa, and slavery. These works 
directly deal with allegations of the Orientalist and Western 
scholars against Islam and the Prophet Muhammad (p.b.u.h.). 
The third chapter analyzes the opinions and views given by 
various Orientalists such as Muir, Margoliouth, W.Montgomery 
Watt related to Islam and the Prophet's life and character. At the 
same time this chapter reveals the allegations, attitudes and 
interests of the Orientalists regarding the Prophet's life. 
The main body of the dissertation is treated in the fourth 
chapter. All the important aspects of Islam in which Christian 
scholars were generally interested, are discussed with special 
reference in this chapter. As far as possible attempt is made to 
avoid lengthy quotations from the original texts. The final chapter 
gives the reactions of Muslims to Christian studies and writings on 
Islam. It is not an easy task since no specific study has been done 
on this question either by Christians or Muslims. 
chapter -1 
Life amf Mission 
of 
Sir SyedAfirnaxC %lian 
Muslim society towards the close of the 18*^ century 
presented the sad spectacle of inertia and degeneration. 
Rank superstition, dire ignorance, conservatism and 
traditionalism rampant in the society, had shaken the 
foundation of its edifice and brought it to the verge of a 
complete collapse. Reluctance to face the challenges of the 
West which came with the advent of the British rule in India 
showed that the community had lost all the vitality and the 
creative forces of a living nation.^ 
The socio-religious movement of Shah Waliullah, to re-
interpret Islam according to the urges of the new age and 
extricate the Muslim society from the social vices, was the 
first significant attempt to arrest the process of degeneration. 
Deeply conscious of the religious and ethical disintegration of 
Islam and the breakdown of the politico-economic structure of 
the Muslim feudal heritage, he was the first Muslim theologian 
who read the portents of change clearly on the horizon. 
According to Dr. Iqbal, Shah Waliullah felt the urge of a new 
spirit in him. The movement was continued after his death by 
his illustrious son, Shah Abdul Aziz. It assumed political 
overtones when, after the fall of Delhi in 1803, Shah Abdul 
Aziz issued a Fatwa declaring India a Darul Harb. Almost all 
the socio-religious movement of the 19*"^  century (Mujahidin 
movement of Syed Ahmad Shaheed Barelvi, the Faraizi 
movements and Barelvi School etc.) drew their inspiration 
from Shah Abdul Aziz. These movements, within their 
traditional framework, did some useful work to improve the 
moral tone of the Muslim society and instilled confidence at a 
time when frustration and pessimism had brought it to the 
verge of collapse. However, none of them could exert such a 
profound influence as to bring about a significant change in 
the socio-religious thinking of Muslims. It was left to Sir Syed 
to implement the mission of Shah Waliullah and Shah Abdul 
Aziz in such a way and on such a scale as to take the Muslim 
society out of the morass of medieval orthodoxy, 
conservatism and traditionalism, and bring about a change in 
its socio-religious thinking consistent with the tenets of Islam, 
on the one hand, and responsive to the demands of the 
modern age, on the other.^ 
It were these circumstances and intellectual 
environments in which Sir Syed Ahmad Khan was born. No 
doubt these circumstances put deep impression on the mind 
and thought of Sir Syed Ahmad KHAN. 
The family of Sir Syed Ahmad Khan claimed lineal 
descent from the Prophet Muhammad;^ his ancestors had 
settled in Herat in Afghanistan and then migrated to Mughal 
India in the seventeenth century/ Despite their residence in 
India for nearly two hundred years, Sir Syed's Family retained 
a consciousness of their foreign origin. This extraterritorial 
consciousness determined their outlook, and that of other 
upper-class Muslims, in the Indian environment.^ They viewed 
the culture and political problems of Muslims from this 
particular perspective, generally detaching themselves from 
the indigenous Muslim masses but associating with them 
closely in periods of political crisis.^ 
Syed Ahmad Khan was born in Delhi on the 17*'' of 
October 1817. On his father's side he was a Husaini Syed. 
His lineage can be traced back through 36 generations to the 
Holy Prophet.^ It is likely that Sir Syed's ancestors first came 
to India during the reign of Shahjahan, and from that time 
until the reign of Akbar Shah II maintained more or less 
permanent connections with the royal family.® 
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Sir Syed's father, Mir Muttaqi was free in his thoughts 
and religious views. During the reign of Shah Alam and Akbar 
Shah, he held the same position as his father had held before 
him in the Darbar-i-Am and the Darbar-i-Khas. When it was 
proposed that Mir Muttaqi should take over his father's titles 
he thought it better to refuse them. Since, however, he 
enjoyed a special friendship with Akbar Shah, Mir Muttaqi led 
a carefree and easy life and visible influence on his son Syed 
Ahmad and his other children too. He was a follower of the 
mystic. Shah Ghulam Ali, whose Khanqah was renowned in 
the city of Delhi. Shah Sahib treated Mir Muttaqi like his own 
son.^ 
Sir Syed's paternal grandfather had originally come to 
Delhi as a trader of Kashmiri shawls and settled there. On the 
other side his maternal grandfather Khwaja Fariduddin Ahmad 
was a descendant of Khwaja Yusuf Hamadani. He was the 
most distinguished, learned and scholarly member of his 
family^° with special interest in mathematics, of which his 
knowledge was unrivalled in his time. 
Sir Syed Ahmad's maternal grandfather, Khawaja 
Fariduddin, was noted for his scholarship, being a renowned 
mathematician, and at the same time wise in running the 
affairs of state. He had a brilliant academic career and had 
held many important public offices. This contact created in 
him a desire to pursue western education, which was then 
looked upon with general disfavor by the Muslims. 
His mother was a very sagacious lady, and from his 
early childhood she put Syed Ahmad in competent hands in 
the old-style maktabs to learn the Holy Quran, supplemented 
by tuition that he received at home by a learned lady, whom 
the solicitous mother had engaged for the purpose, Maulvi 
Hamiduddin was one of his earliest teachers, from whom he 
learnt Persian and Arabic, which were considered necessary 
languages for boys and girls of good Muslim families. 
Delhi was at this time famous for its literary sitting and 
poetical evenings, and Syed Ahmad was a frequent visitor to 
these gatherings where he met outstanding Urdu poets and 
writers, the most notable of whom were Ghalib and Maulvi 
Imam Bux Shabai. The latter was a famous poet and scholar 
of the time and was for some time Professor of Persian at the 
Delhi College. During the rebellion of 1857, he died the death 
of a martyr having been shot by British soldiers for his 
revolutionary activities 11 
At the age of twenty-one, Syed Ahmad lost his father 
and through the good offices of his uncle, Maulvi Khalilullah, 
he succeeded in securing a minor post in the employment of 
the East India Company. He made a mark for himself very 
early in his career as an employee of the company and he 
was given a higher post and transferred to Agra. After having 
passed the examination of Munsif, he was appointed as 
Munsif at Mainpuri three years later.^^ 
In 1842, he was transferred to Fatehpur Sikri, and in 
1846, he was re-posted to Delhi. He remained in Delhi for 
nine years, during which time he took seriously to writing 
books and pamphlets, which established his reputation as a 
writer and thinker. In 1855, he was given a higher promotion, 
and was appointed Sadr Amin of Bijnor town. 
Sir Syd Ahmad Khan's next posting was at Moradabad 
as Sadr-us-Sadr, the consequences that followed in the wake 
of the rebellion fell heavily on the Muslims of India and it is 
only through literature contemporaneous with that period that 
we are able to form some idea of the severe disabilities that 
were inflicted on the Muslims, as if to satisfy a devilish will for 
vengeance. The Hindus were being given all key positions in 
Government services to the complete exclusion of the 
Muslims. "The truth is that when the country passed under our 
rule, the Musalmans were the superior race, and superior not 
only in stoutness of heart and strength of arm, but in power of 
political organization and the science of political Government. 
Before the country passed to us, they were not only the 
political, but the intellectual power in India.... Some years 
ago, out of three hundred boys in the English College, not 
one percent were Muslims".^^ 
As a matter of fact, instances were not wanting when 
even minor posts were snatched from Muslims and given to 
Hindus; even official Gazettes, advertising vacancies to be 
filled, notified that Muslims would not be eligible for the posts 
advertised. Not only were the Muslims economically crushed, 
educationally and socially also their position was deliberately 
depressed by the Government.^'* 
While working as Sadr-us- Sadr at Moradabad, Sir Syed 
Ahmad Khan had ample opportunities to reflect upon the 
fallen condition of his co-religionists, to analyse the causes 
that had brought about this sad state of affairs and to think 
out remedial measures that would meet the situation and 
enable them to once again stand on their legs, as a self-
respecting nation, living in human dignity. He seemed to live 
from now on for one cause only to work tirelessly with utter 
dedication, for the social and educational advancement of the 
Muslims of India. 
He continued to write pamphlets and books, and 
delivered an important public speech for the first time on 28"^ 
July, 1859. Dwelling upon the sufferings of the Muslims, he 
ended his speech by prayers for the progress and prosperity 
of the Muslims. The most significant of his literary works of 
this period were his pamphlets Loyal Mohammadans of India 
and The Causes of Indian Revolt. 
When famine broke out in 1860, Sir Syed was entrusted 
with the task of distributing food to the famine stricken people. 
He worked round the clock and won the admiration of the 
people of Moradabad for the devoted manner in which he 
discharged this responsibility. Under his advice, John 
Strachey, the Collector of Moradabad, agreed that the 
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children orphaned by the famine be given to such Hindu and 
Muslim families as would care to take them under their 
protection, so that they may not be sent off to Christian 
Mission homes, where they were sure to be converted to 
Christianity. Sir Syed himself took five such orphans under his 
roof. But when Strachey was transferred, and another 
Englishman took over as Collector, he reversed Strachey's 
orders, and all such orphans were ordered to be handed over 
to Christian missionaries, including the orphans that had 
found shelter in Sir Syed's home. 
The voice of the Christian missionaries at this period of 
our history was very powerful with our English rulers, and 
they dared not refuse what the church dictated. This is 
evident from a speech made in 1857 in Parliament by 
Mangles, the Chairman of Board of Directors of the East India 
Company. Providence had entrusted the extensive empire of 
Hindustan to England that the banner of Christ should fly 
triumphant from one end of India to the other. Everyone must 
exert all his strength that there may be no dilatoriness on any 
account in continuing in the country of the work of making all 
of India Christian. 
He was still posted at Moradabad when his wife died in 
1859. He was a devoted husband, and many years of life 
spent together as husband and wife had forged bonds of deep 
attachment between the two. At the time of the death of his 
wife they had two sons, Hamid and Mahmud, and one 
daughter. A little over forty. Sir Syed was old beyond his 
years. He was drooping under the burden of the plight of the 
Muslims, which was weighing heavily on his mind. He had 
long ago come to the conclusion that the Muslims must 
change their outlook, be in keeping with the changed times 
and above everything else, they must give up their negative 
attitude, and take assiduously to the pursuit of modern 
education. He saw clearly that so long as they did not do this, 
they would be left behind in the race for material property by 
the Hindus. 
From Moradabad, he was transferred to Ghazipur, and 
in 1864 he was transferred to Aligarh, which proved to be the 
centre from where he spread his message to the Muslims of 
India to take to modern education. "Syed Ahmad's motto was. 
Educate, Educate, Educate, all the socio-political ills of India, 
he once said to me, may be cured by this treatment. Cure the 
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root, the tree will flourish". In his public speeches, he sounded 
eloquently the note that Muslims must take more and more to 
modern education. In a public speech, he said: "The reason, 
gentlemen, why we are all so backward now-a-days is that 
whilst we are learned in and have benefited by the 
philosophy, sciences and arts of antiquity, we are almost 
entirely ignorant of those of modern times".^^ 
In 1867, prominent Hindus publicly resolved that Urdu 
should no longer be written in the Persian script and that it 
must be replaced by Hindi, written in the Devanagan script. 
The seeds of what later developed into a bitter controversy of 
Urdu versus Hindi were laid, and Sir Sayyid became the 
champion and the leading advocate of Urdu. It was at about 
this time that he is said to have told his friend, Mr. 
Shakespeare: "Now I am convinced that these two nations will 
not work unitedly in any cause. At present, there is no open 
hostility between them. But, on account of the so-called 
educated people it will increase a hundred fold in the future. 
He, who is alive at that time, will see it come to pass". 
Commenting on the same attitude of the Hindus in a 
letter dated 29'^ April, 1870, he wrote to Nawab Mohsinul-
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Mulk: "This is a proposal which will make Hindu-Muslim unity 
impossible to achieve-Muslims will never agree to Hindi, and 
if the Hindus, in accordance with their latest attitude, insist on 
Hindi, they will reject Urdu. The inevitable consequence of 
such a move will be that the two will be completely and 
permanently separated". Mahmud, his son, was granted a 
Government scholarship for higher studies in England. Syed 
Ahmad decided to go with him, accompanied by his other son, 
Hamid and so in the middle of 1869 they reached England. 
His stay in that country was rewarding and fruitful. He met 
Thomas Carlyle, whose book. Heroes and Hero-Worship, 
contained a chapter on the life of the Holy Prophet of Islam, 
which was in refreshing contrast to the usual type of literature 
on Islam written by Western writers. 
Syed Ahmad visited the British Museum frequently, 
collecting material for his own writing of a short biography of 
the Holy Prophet. He was able to complete it, while still in 
England, and it was published under the title of Essays on the 
Life of Mohammad. Through personal contact and through his 
speeches, he tired to remove the misconceptions that had 
crept into their thinking about Islam and its founder.''® 
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Sir Syed returned to India towards the end of 1870, and 
plunged himself tirelessly into his work to rejuvenate the 
contemporary Muslims of India with this end in view, he 
started a social magazine, called Tahzib-ul-Akhlaq, in which 
he ridiculed and condemned those social evils, which were 
retarding the development of Muslims into a powerful nation. 
His articles in this magazine, however well meaning, were 
distorted by his adversaries, who were bigoted in their 
attitude. A relentless war was let loose, condemning Syed 
Ahmad as a stooge of the West, as a Kafir, as a Muslim, who 
was preaching unorthodox views to the Muslims. A number of 
magazines came into being, as if conjured up like rabbits from 
the hat of a magician, and they began to fiercely attack the 
person and views and beliefs of Syed Ahmad. 
Yet another constructive work in the field of their moral 
regeneration was that Syed Ahmad started at Benaras on 26**^  
December, 1870, a society for the Educational Progress of 
Indian Muslims. It was this society which later on became the 
founder of the Mohammadan Anglo-Oriental College at 
Aligarh. This proposal came in for severe criticism, and the 
officers of Government administrative machinery put many 
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obstacles in its way. But Sir John Strachey, who was then the 
Governor of the Province, and sympathetic to the Muslim 
cause, granted an extensive piece of land to the College 
Foundation Committee. 
The College began its work In June 1875. A year later 
Syed Ahmad retired from Government service and settled 
down permanently at Aligarh, in order to give all his time and 
energy to the work of the college on 8"^  January 1877, Lord 
Lytton, the Viceroy of India, laid the foundation stone of the 
new building of the college. It was fortunate that Syed Ahmad 
was able to enlist some eminent professors to teach at the 
college, and this in addition to the fact that it was the only 
Muslim College in the entire sub-continent, brought to its 
classes students from all parts of India. The founder could 
heave a sigh of relief and satisfaction, for his life's work was 
beginning to bear fruit. 
The Muslims were beginning to take more to modern 
education, and in order to spread the message of Aligarh to 
the remotest parts, he founded, in 1886, the Mohammadan 
Educational Conference, which held its sittings in different 
14 
cities to enable the voice of Aligarh to be heard all over the 
sub-continent. 
Sir Syed Ahmad had been the friend, philosopher and 
guide of the Muslims of India in the field of education, he was 
now also advising them how to organize themselves 
politically. When the Indian National Congress was formed in 
1885, it being the only political party of its kind, some Muslims 
had become its members. Sir Syed thought this was a 
mistake and, therefore, in 1887, in a forceful speech he 
warned the Muslims to keep away from the Congress. When 
our Hindu brethren or Bengali friends wish to make a move 
which involves a loss to us and humiliation to our nation we 
cannot remain friendly, and undoubtedly it is our duty to 
protect our nation from those attacks of the Hindus and 
Bengalis, which we are sure, are going to harm our nation. 
Repudiating the claim of the congress that it represented the 
whole of India, Sir Syed Ahmad said: "The unanimous 
passing of a resolution in the congress does not make it a 
national congress. A congress becomes a national congress, 
only when all the aims and objects of the nation whom that 
congress represents are common without exception. My 
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honorable friend admits that some aims and objects of the 
Muslims and the Hindus are different and contradictory. 
Should we Muslims found a separate congress to realize our 
different aims? Should the two congresses compete and even 
fight with each other's view of their conflicting and 
antagonistic aims? Our friend should himself decide in all 
fairness whether such nations whose aims and objects are 
opposed to one another, though some minor points might be 
common, can form a National Congress. It may be 
appropriate or not but no Muslim, be he a cobbler or 
Nobleman, would ever agree to the Muslims being relegated 
to a status where they become slaves of another nation which 
is their neighbor, even though time has reduced them to a 
very low position and will reduce them still further".^^ 
In the year 1888, the British Government, in 
appreciation of his services, conferred on him the title of 
Knight Commander of the Star of India (K.C.S.I.). This was 
awarded to him in India at a befitting reception held in his 
honor by the District authorities. It is difficult to climb to the 
mountain-top, where clear political comprehension can be 
perceived. It stands to the credit of Sir Syed Ahmad Khan that 
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as early as 1893, he clearly fore-saw that the political 
salvation of the Muslims of India could not be worked out 
under the aegis of the Indian National Congress. 
He continued: "The congress thinks that they profess the 
same religion, that they speak the same language, that their 
way of life and customs are the same that their attitude to 
history is similar and is based upon the same historical 
traditions''.^^ 
The proposals of the congress are exceedingly 
inexpedient for a country which is inhabited by two different 
nations. Now suppose that all the English were to leave 
India... then who would be the rulers of India? Is it possible 
that under the circumstances two nations-the Mohammedan 
and the Hindu-could sit on the same throne and remain equal 
in power? Most -certainly not. It is necessary that one of them 
should conquer the other and thrust it down. To hope that 
both could remain equal is to desire the impossible and the 
inconceivable.^^ 
In order to defend the political fortune of the Muslims, he 
helped to bring into being the Mohammedan Defense 
17 
Association in 1893. Shibli, in one of his articles in 1912, 
wrote about Syed Ahmad Khan: "That pen, unafraid, 
undaunted, which could write a book like the cause of the 
Indian Revolt at a time when the country was groaning under 
Martial law. That hero, who walked out in protest from the 
Agra Durbar, because Indian's were not given the same 
treatment in the matter of seating arrangements as the British 
had been given". 
Maulana Mohammad AM in his presidential address at 
the Indian National Congress said of Sir Syed: "I am 
constrained to admit that no well wisher of Mussalmans, nor 
of India, as a whole, could have followed a very different 
course in leading the Mussalamans".^° 
He was now nearing eighty, and his personal life had 
handed him a bitter cup of woe and tragedy, which shattered 
his physical powers and his built-in defenses. He had lived 
long enough, and all his life had been a crusade in the cause 
of the Muslims of India. But he was not downhearted, nor did 
he feel defeated. He continued to work like a Trojan till the 
last days of his life. He wanted to spend the last ounce of his 
energy in the cause that he had championed all his life. It was 
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now the beginning of the year 1898, and Sir Syed Ahmad was 
eighty one. He had relapsed into an inexplicable silence in 
these days, his friends could with difficulty draw him into 
animated conversation. He told his friend, Zainul Abedin 
Khan: "The time is very near. I have reached a point when 
eternal silence is not far way". 
On the 24^ ^^  of March, 1898, he could not urinate, and no 
medicines could help him. The next day his condition was 
critical, and he was struggling for life. On the morning of the 
27^^, he had a splitting headache, and his condition went on 
worsening. The end came at ten in the night, on the same 
day. A great champion of the Muslim cause had passed 
away".^"" 
The turning point in the life and thought of Sir Syed 
Ahmad Khan was the revolt of 1857, known as mutiny. This 
event moved Sir Syed Ahmad Khan and caused everlasting 
changes in him. The mutiny was the result of deteriorating 
condition of Muslims as a political force in India. 
The 'Aligarh Movement' marked the culmination of a 
number of disparate factors and historical forces that 
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emanated from the dismantling of the Mughal Empire. Its 
roots can be traced to the late eighteenth century. The failure 
of the Revolt of 1857 was the final blow to the decadent 
Muslim feudal order. The wrath of the British rulers was 
primarily directed against members of the Muslim community 
who were perceived to be the main architects of the failed 
revolt. Members of the Hindu community, especially the 
Bengali elite had acquiesced to Western education in stark 
contrast to their Muslim brethren who stubbornly continued to 
revel in the dreams of their lost grandeur.^^ 
After 1857, the tussle between Christian missionaries 
and the Muslim Ulema intensified. The hatred resulting from 
the bloodshed of 1857added to the Christian missionary's 
prejudiced and hostile approach towards Islam, precipitating 
an explosive mixture of religious intolerance and racialism.^^ 
This growing embitterment bore heavily on young Syed 
Ahmad Khan whose restive mind was consumed by a burning 
desire to douse the fires of communal hatred. He strongly felt 
that this religious intolerance was based on erroneous beliefs 
and disinformation. He decided to study Christian scriptures 
and then propound a fresh thesis to underscore the common 
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roots of Islam and Christianity. Syed felt that such a venture 
would provide an ideal platform for Islamic renaissance in 
India. But, to understand Christianity it was essential to learn 
English and at that time, there were just a handful of Muslims 
who had a complete grasp of the language.^" 
In sharp contrast to the degenerated and almost dead 
Muslim society, the British had all the vitality and vigor of a 
living and forward-marching nation with science, improved 
war and industrial technology and new currents of social 
thought at their back as the fruits of Industrial Revolution and 
the French Revolution. The renowned Muslim scholars and 
historian Ishrat Ali Quraishi presents the state of affair of that 
time in the following words: "The Mutiny brought in its wake 
great sufferings for all sections of the Indian society, but it 
was a total catastrophe for the Muslims. Although those who 
stood in revolt included both Hindus and Muslims, the British 
knew that it was the Muslims who were in the forefront. The 
Fatwa of Shah Abdul Aziz and the active involvement of the 
Ulema in the upsurge gave further credence to their belief 
that the Muslims had spear-headed the revolt. The brunt of 
their wrath and ferocity fell almost exclusively on the Muslims. 
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A reign of terror was let loose on them. Thousands of Muslims 
and members of royal and respectable families were brutally 
killed or hanged on the gallows, their houses were razed to 
the ground; their land and property was confiscated; and, all 
sorts of atrocities were perpetrated on them. The entire 
community had become the object of suspicion and hatred. In 
the years following the Mutiny the doors of government 
services had also been closed for the Muslims reducing them 
to the level of abject poverty. So appalling was the tragedy 
that members of the once respectable and well-to-do families 
were obliged to beg alms under cover of darkness. The future 
of the Muslim society seemed to be dark and black without 
any ray of hope".^^ 
The feudal economic system (which had been the 
mainstay of the people) totally collapsed. Even religion could 
not escape the brunt of the defeat and instead of facing the 
challenges of the post Renaissance European thought it 
adopted a policy of recluse. The country was in a great 
turmoil. The old values and the medieval institutions had 
fallen down; the new economic and social order was yet to 
emerge. A vacuum, therefore, existed. The situation required 
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a man of courage and fortitude who could fill this vacuum and 
extricate the Muslim society from the throes of degeneration, 
diffidence and humiliation.^^ 
Sir Syed had himself passed through all the horrors of 
the Mutiny. He had seen with his own eyes the holocaust and 
was so much overwhelmed with grief, that he passed many a 
sleepless nights and, in his own words, turned his hair grey 
before time. He pondered over the unprecedented crisis 
confronting the Muslim community. 
From now on Sir Syed Ahmad Khan concentrated his 
reformist efforts on, one weaning the Muslim community from 
its policy of opposition to one of acquiescence and 
participation, and two weaning the Government from its 
policy of suppression to one of equal treatment with other 
subjects. 
The first thing which Sir Syed did after the Mutiny at the 
risk of not only losing his job but his very life was to write the 
famous pamphlets 'Asbab-e-Baghawat-e-Hind'. In this 
pamphlet he boldly refuted the charges of disloyalty against 
the Muslims and tried to prove that neither the Indians nor the 
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Muslims were really responsible for the revolt but the 
misguided policy of the British government. According to him, 
the failure to admit the Indians to the legislative Council was 
the main cause of the revolt. The pamphlet was translated 
into English by Sir Auckland Colvin and G.F. Graham under 
the title: 'The Causes of the Indian Revolt' in 1873. The 
pamphlet for long was not made public; it was meant only to 
acquaint the members of the British Parliament with the 'real' 
causes of the revolt. In order to bring about a change of heart 
in the British towards the Muslims he also published the 
'Risalah KhairKhwahan Musalman' (The Loyal Muhammadans 
of India). In this pamphlet the asserted that whatever he was 
writing in praise of his coreligionists and countrymen was not 
an exaggeration but supported by unimpeachable 
documentary evidence. In 1869 he wrote an article 'Ahkam-i-
Ta'am-i-Ahl-i-Kitab (Injunctions for partaking food with men of 
Holy books) in which, through Quranic quotations and fatwa 
of Shah Abdul Aziz, he argued that partaking food with the 
Christians or eating the meat of the animal slaughtered by 
them was not an act of impiety. Again, he was the only Indian 
who wrote a critical review an Sir William Hunter's famous 
24 
work "The Indian Musalmans" in which the author had argued 
that in view of their religious scriptures the Muslims could 
never be loyal to the British rule.^^ 
Another important objective of Sir Syed Ahmad Khan 
was to bring about religious and social reforms of Indian 
Muslims. In this regard the foremost concern of Sir Syed 
Ahmad Khan was to purge the Islamic beliefs from its 
misconceptions and miss interpretations accumulating over 
the past thousand years. 
In his re-interpretation of Islam Sir Syed drew inspiration 
from the ardent reformer, Shah Waliullah, who is considered 
to be the founder of new llm-e-Kalam in India and who 
stressed the need of reviving the institution of Ijtihad. Sir 
Syed realized that the new age was the age of science and 
reason and if Islam was to meet the challenges of the new 
age it needed re-interpretation according to the thought 
currents which the new sciences and philosophy had 
generated. He believed that Islam had the vitality to meet the 
challenges of all ages and that Quran was the final code of 
conduct for human beings from god which was in perfect 
harmony with reason and nature. According to him, the 
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Muslims had, however, in the course of centuries deviated 
from Islam and their faith had become encumbered with a 
number of accretions which had nothing to do with Islamic 
teachings. It was, therefore, necessary to weed out those 
accretions and present Islam in its pristine purity. The other 
factors which prompted Sir Syed to attempt a reinterpretation 
of Islam were the merciless and misleading propaganda 
against Islam by the Christian missionaries, the attacks on 
Islam by well-known English Arabicists such as Sir William 
Muir, a complete disdain for Arabic and Islamic faith on the 
part of British rulers and strong campaign of proselytisation 
launched by the Christian divines.^® 
He also felt the need to write a commentary on the 
Quran in order to present the correct picture of Islam from its 
most original source. Although he could not write a full 
commentary on the Quran but he introduced a new method of 
Tafsir writing devoicing the earlier methods. He realized and 
adopted the same methodology with which Islam was being 
attacked. 
He also evolved a new llm-e-Kalam based on science 
and reason. His method had two basic principles: 
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(1) The natural law is the Act of God and Quran is the 
Word of God, and obviously, therefore, there must be 
perfect agreement between the two. 
(2) If anything in the Quran seemed to be at variance 
with the propositions of modern science, it must be 
shown that the propositions were either false or the 
difference was only apparent. In this regard Sir Syed 
Ahmad Khan seems to be profoundly influenced by 
the Mutazalite School of thought one of the most 
important motto and objectives of Sir Syed Ahmad 
Khan was to show the coherence and comments 
between Islam and Christianity. The writing of 
Tabayyun-al-kalam was a part of this objective. 
In this commentary he emphasized the points of 
similarity between Islam and Christianity and also pointed out 
the fundamental unity that ran through the two faiths. He was 
guided in writing this commentary by Islam's fundamental 
tenet of essential unity of all revealed religions from Prophet 
Adam to Prophet Mohammad. He also felt that such a 
reinterpretation of Christianity from the Islamic point of view 
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would bring Islam and Christianity together and obviate 
misunderstandings, that had crept in.^^ 
Sir Syed Ahmad Khan launched Tahzib-al-Akhlaq as on 
organ to cultivate and spread his reform and reformist ideas. 
It was started in 1870. It was through this periodical that Sir 
Syed stirred the conscience of the community and carried on 
his relentless struggle against religious bigotry, blind tradition 
lazy acquiescence to evil customs and cruel superstition. The 
thought provoking articles in the periodical by Sir Syed, 
Mohsinul Mulk and Molvi Chiragh AM diagnosed the maladies 
which had afflicted the Muslim society and suggested cure for 
them. There is hardly any aspect of religion or social life 
which has not been touched by the mighty pen of Sir Syed. 
His radical views and revolutionary ideas brought 
considerable opprobrium on him from the orthodox. The 
Tahzib-al-Akhlaq, however, raised a storm of opposition. 
Newspapers and magazines unleashed a propaganda of 
vilification against Sir Syed. His opponents ridiculed and 
parodied each and every idea of social reform. He was 
dubbed as 'Nachariya' and 'Dehariya' (Athiest). Fatwas of 
Kt/fr were obtained against him from the holy cities of Mecca 
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and Madina. Attempts were also made to frustrate his mission 
with threats of assassination. However, Sir Syed remained 
undaunted in the face of this vehement opposition. 
Sir Syed has beautifully summed up his thinking about 
the education of Muslims in these words: 
"Philosophy will be in our right hand and Natural 
Science in our left; and the crown of 'There is no God but 
Allah' will adorn our head". 
From this thinking of Sir Syed we can have some idea 
about the type of students he wanted to produce. He wanted 
the Muslim youth to gain excellence in different disciplines, on 
the one hand, and to become true practicing Muslims, on the 
other, imbued with all the virtues and attributes which Islam 
seeks to cultivate in its followers-large-heartedness, broad-
mindedness, truthfulness, high vision, probity, justice, 
honesty and integrity, faith in universal brotherhood, 
compassion and goodwill for the entire humanity, love of 
peace and freedom, an international outlook, profound faith in 
reason and abhorrence from any kind of prejudice. Sir Syed 
himself was a glowing embodiment of these high qualities. It 
is obvious that producing this type of young Muslims Sir Syed 
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could not have the narrow objective of enabling them to 
secure merely good position in the government or of limiting 
higher education only to the elite as has been erroneously 
observed by some uncharitable authors. He was a great 
social reformer and a farsighted thinker. He had his gaze 
fixed on all the ailments of his community and his movement 
was an all-pervading movement. The objectives which he 
really had in his mind and which he had spelled out in his 
numerous writings and speeches have been summed up by 
Ishrat Ali Quraishi as under: 
(i) To enable young Muslims to understand the meaning 
and significance of the message of Islam in this world 
and in the hereafter and to recognize the fact that 
there are areas which cannot be illumined by the light 
of science or reason alone; 
(ii) To enable them to reinterpret the teachings of Islam 
according to the thought current which the new 
sciences and philosophy had generated so that the 
Muslims while holding on to their religion might take a 
rational and enlightened view of life and meet the 
demands of the new age; 
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(iii) To enable them to protect Islam from the persistent 
onslaughts of Christian missionaries and from the 
rising materialism of the west; 
(iv) To enable the Muslims to regain their lost leadership 
in the world of scholarship which they had from the 8*^  
to 12**^  centuries A.D. and to produce again an 
Avicenna, an Averrose, an Ibn-i-Haitham, a Ghazali, a 
Razi, a Masoodi, etc. 
(v) To enable them to live a life of dignity and respect in 
India and not to be relegated to a secondary position 
because of lack of education; 
(vi) To enable them to build up a new economic and 
social order as the medieval order, failing to keep 
pace with the fast changing world, had completely 
collapsed; 
(vii) To enable them to develop their personality and 
talents to the fullest possible extent imbibing the 
finest values of life. 
To achieve the above objectives Sir Syed enunciated his 
education policy thus:^° 
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(i) the strengthening of faith which required the 
knowledge of religious truths, and the reconciliation of 
reason and tradition, 
(ii) the training of character through the establishment of 
residential institutions and promotion of healthy 
activities, 
(iii) teaching of modern science up to the highest stage 
and evoking a rational outlook among students. 
There is no doubt about the fact as commented by a 
historian, that Sir Syed Ahmad Khan's ideas were in advance 
of his times, but he made the times advance rapidly to catch 
on with his ideas. While his MAO College was primarily meant 
for the educational uplift of the Muslims, Sir Syed with the 
liberality of mind that was characteristic of him, opened the 
doors of the College from the very beginning to all 
communities. His broadmindedness led him to mingle the 
Hindus and the Muslims, the class and the mass. He Insisted 
on equality of rights between all communities in his college 
and elsewhere and refused to create two citizenships.^^ 
Sir Syed believed that the basis of a common nationality 
was not religion but homeland. In his lectures and writings he 
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has stated clearly that he regarded the Hindus and the 
Muslims like two eyes of the same person and that 
discrimination between them was not possible.^^ 
In one of his lectures Sir Syed stated: The main reason 
behind the establishment of this institution as I am sure all of 
you know, was the wretched dependence of the Muslims 
which had been debasing their position day after day. Their 
religious fanaticism did not let them avail the educational 
facilities provided by the government schools and colleges. It 
was, therefore, deemed necessary to make some special 
arrangement for their education. Suppose, for example, there 
are two brothers, one of them is quite hale and hearty but the 
other is diseased. His health is on the decline. Thus it is the 
duty of all brothers to take care of their ailing brother and 
bear the hands in his trouble. This was the very idea which 
goaded me to establish the Muhammadan Anglo Oriental 
College. But I am pleased to say that both the brothers get 
the same education in this college. 
Jawaharlal Nehru, the first Prime Minister of 
Independent India has spoken about Sir Syed Ahmad Khan's 
mission in, his Autobiography in the following words: 
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"So, to this education he turned all his energy trying to win 
over his community to his way of thinking. He wanted no 
diversions or distractions from other directions; it was a 
difficult enough piece of work to overcome the inertia and 
hesitation of the Muslims. The Hindus, half a century ahead in 
western education, could indulge in this pastime. Sir Syed's 
decision to concentrate on western education for Muslims was 
undoubtedly a right one. Without that they could not have 
played any effective part in the building up of Indian 
nationalism of the new type, and they would have been 
doomed to play second fiddle to the Hindus with their better 
education and for stronger economic position. The Muslims 
were not historically or ideologically ready then for the 
bourgeois nationalist movement as they had developed no 
bourgeoisie, as the Hindus had done. Sir Syed's activities, 
therefore, though seemingly very moderate, were in the right 
revolutionary direction".^^ 
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chapter - 2 
Wor^of 
Sir SyedAfiinad Xfian 
Syed Ahmad Khan was a prolific writer. His written legacy is 
enormous. His writings are in various forms like books, articles, 
booklets, letters, etc. His pen travelled over an immense field of 
knowledge, and produced books on a number of issues, ranging 
from religious matters to reformative and literary subjects. His 
initial writings are mostly on historical and literary subjects. But 
later, with the launching of his socio-religious and educational 
reform movement, he wrote mostly on matters related to the 
intellectual and educational regeneration of Indian Muslims. That is 
the main reason why his later books are predominantly religious 
and reform- oriented. 
There exist quite a lot of studies by Indian scholars as well 
as foreign western scholars on the works of Sir Syed Ahmad Khan. 
However since my study is limited to the arguments of Syed 
Ahmad Khan against those scholars of mainly western origins who 
have written adverse and sometimes extremely biased books on 
Islam in general and the person of the Prophet Muhammad 
(p.b.u.h.) in particular, so I will, concentrating on my subject, 
introduce only those works of Sir Syed Ahmad Khan in brief which 
relate to this subject only. Such works will be introduced very 
briefly so that the main discussion on them comes later in this 
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study. There are many works of Syed Ahmad Khan which either 
discuss or hint towards the allegations of the orientalists and 
western scholars against Islam and Prophet Mohammad (p.b.u.h.). 
I will take up only those works which directly deal with this 
particular subject. 
The most important work in this regard is, without any doubt, 
the famous Khutbat-i- Ahmadiya. 
1. Khutbat-i-Ahmadiya: 
The Khutbat-i-Ahmadiya or, Essays on the life of 
Muhammad, as its English version is called, is the opus magnum 
of Syed Ahmad Khan. Indeed even if there had been nothing else 
to the credit of Syed Ahmad Khan, this work would have entitled 
him to an immortal fame as a writer and scholar'. Syed Ahmad 
Khan was willing to do anything and spare no efforts to bring the 
Muslims and Christians nearer by laying emphasis on ideas 
common to their respective faiths, and no doubt to achieve this 
object he explained and interpreted some doctrines of Islam in a 
manner not in accord ance with the views of other authorities on it. 
In fact a few of his interpretations were severaly criticized and 
often condemned by the orthodox Muslim Scholars.^ 
Nevertheless Syed Ahmad Khan was not prepared to 
tolerate even for a moment unfair comments on Islam and its 
Prophet by dishonest critics, whatever their faith or position. In the 
later half of the nineteenth century Sir William Muir's 'Life of 
Mohammed' had become very popular among western scholars. 
Though a learned work it contained nearly all those anti -Islamic 
ideas and criticisms on the Prophet's character and works which, 
though they had become stale, were being put fonA/ard by 
Christian writers belonging to different countries. In fact Muir's 
book was written at the instance of Bishop Pfander who was one 
of the most well known among the hostile critics of Islam. In 
Europe the practice of presenting distorted versions of the 
teachings and history of Islam had been in existence for centuries. 
Most of these authors were either missionaries or scholars 
handicapped by religious prejudices. In the eighteenth and 
nineteenth centuries, quite a few of the western orientalists, 
impressed by the arguments of missionary propagandists, had 
tried to present old wine in new bottles. Among these scholars 
Muir occupied a prominent position. He had served in India before 
and after the great Revolution and professed to be on friendly 
terms with Syed Ahmad Khan. Quite naturally his prejudices and 
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hostile criticism of the Prophet's character as described in his book 
came as a shock to Syed Ahmad Khan recounting the emotional 
status of Syed Ahmad Khan during those days his close associate 
Mawlana Hali wrote: 
"We have seen with our eyes how restless and full of 
excitement and zeal Syed Ahmad Khan was during these days. It 
was probably in 1867 or 1868 when the annual session of the 
Scientific Society was being held. The Late Munshi Ammu Jan and 
Nawab Mustafa Khan had come to Aligarh from Delhi and 
Jahangirabad respectively, as they were also members of the 
society. I was also present, having gone there with Nawab Sahib. 
Till then I had not been introduced to Syed Ahmad Khan, but as 
we had put up with him, I had frequent opportunities of knowing his 
ideas. Whenever he found time in the midst of his pre-occupations 
he would talk about Sir William Muir's book and would say with 
great regret that such attacks were being hurled at Islam and the 
Muslims were unaware of it".^ 
Syed Ahmad Khan himself recounts his feelings in these 
words: 
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"In these days my head is a little perturbed. I am studying the 
book written by Sir William Muir on the Life of the Prophet. It has 
simply burnt my heart and his prejudices and dishonest remarks 
have converted it into a piece of roasted meat I have taken a firm 
decision that a book should be compiled on the life of the Prophet 
as I had intended to do earlier. Even if I spend on this venture all 
that I have and become a pauper, it does not matter, for on the day 
of Judgment I shall be called thus. Bring the beggar Ahmad who 
had to die as a pauper for the sake of his ancestor Muhammad, 
the Prophet. For us this medal from the King is enough".^ 
For a proper examination of Muir's charges he had to collect 
and study considerable source materials and procure a large 
number of books in different languages; and for this he needed 
substantial funds. An idea of the enthusiasm and devotion with 
which he had entered upon this great task can be formed from his 
instructions to Muhsin al-Mulk: "Please sell my belongings, even 
the copper utensils and send a thousand rupees to me"."* 
Sir Syed Ahmad Khan was confronted with serious financial 
difficulties; his friends, however, came fon^/ard to help him and 
relieve his distress to some extent at last.^ 
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By 1869 when Syed Ahmad Khan left for England he had 
firmly decided to accept Muir's challenge and subject his 
accusations to a critical examination. On reaching London he 
wrote to Muhsin al-Mulk: "I am very sorry that some of my 
unworthy friends... had damped my ardour in respect of a reply 
being given to Muir's charges against the Prophet and stopped me 
from collecting funds for that project at the time of my departure. 
Here I find so much material for a reply to his charges that I cannot 
describe it in words... Nevertheless, I shall certainly do something 
to implement my scheme of writing a reply to his charges.^ 
Thus after overcoming almost insurmountable difficulties he 
was able to complete the book; it was rendered into English and 
published in London during his stay. On his return to the 
subcontinent he enlarged the Urdu text and published it under the 
title, Khutbat-i-Ahmadiya. 
While reading Khutbat, 'It should be kept in mind that Syed 
Ahmad Khan had not aimed at writing a biography of the Prophet; 
he has confined his researches to those aspects of the problem 
which the western orientalists, particularly Muir, had made the 
basis of their charges against Islam and the Holy Prophet. 
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According to Hali: "The Khutbat constitutes, without the slightest 
shadow of doubt, a first rank research work, planned and produced 
on modern and scientific lines. To refute the charges brought 
against Islam and the Prophet by missionary propagandists. From 
time to time, Muslim scholars had written books and pamphlets 
much earlier than Syed Ahmad Khan. These studies had, 
however, remained confined to limited circles and the interest 
shown in them was short lived; moreover, they were mostly written 
in Urdu and could not, therefore, be utilized by western orientalists. 
Equally important was the fact that the method of research and 
presentation followed by these writers was considered by the 
orientalists to be outmoded. Syed Ahmad Khan, on the other hand, 
followed the modern technique of research and produced a book 
which could not be discarded by the modern scholars as an 
unscientific production. In this respect the Khutbat is a classical 
work, and Syed Ahmad Khan deserves the credit of being a 
pioneer in this field; he has laid down a path which many a 
contemporary and later writers followed in examining and 
assessing the works of the western orientalists; Mawlavi Chiragh 
Ali, Syed Amir Ali and Mawlana Shibli, Sayyid Sulayman Nadvi, 
Some of the most eminent Hind -Pakistani writers on the history 
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and culture of Islam, have trodden the path chalked out by Syed 
Ahmad Khan." 
Syed Ahmad Khan, knew that the purpose of the book could be 
fulfilled only when it was published in English. That was why he 
had its English translation published even before the original Urdu 
version. In Graham's words we find a confirmation of the fact that 
Syed Ahmad Khan's object was achieved to a large extent. He 
further comments on the essays as showing "extraordinary depth 
of learning, great toleration of other religions, great veneration for 
the essential principles of true Christianity, and should be studied 
by all interested in religion. At present Mohammedanism is, to the 
mass of the English, an utterly unknown and bitterly calumniated 
faith a sort of religious bogey, just as Bonaparte was a material 
bogey to our ancestors at the commencement of the present 
century. It is popularly supposed to be a religion of the sword, and 
is associated with all that is fanatic, sectarian, and narrow-minded. 
Readers who, like the majority of Englishmen, are still under this 
hallucination, will rise, I venture to assert, with very different ideas 
from an attentive per of Syed Ahmad's essays . Let them get and 
read them. Our author, of course, breaks many a lance with Sir 
William Muir, his intimate friend, over the latter's life of 
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Mohammed; and impartial cntics will, I think, agree in giving their 
verdict on many points against that learned author."^ 
So, Khutbat-i-Ahmadiya is not a systematic biography of the 
Prophet Muhammad (p.b.u.h.)- Nor was it Sir Syed's aim to write a 
systematic and detailed biography. His aim was rather to show that 
Islam and its greatest exponent. Prophet Muhammad (p.b.u.h.), 
set the highest standards of humanity and its values. Islam is not a 
retrograte and unscientific religion opposed to progress and 
advancement of civilization as depicted by European and Christian 
authors on Islam. It is rather a religion which boosted the 
movement of progress and social justice these are the all 
pervasive and common themes of all of Sir Syed's work and are 
found in this work too. 
In ail the book is a collection of 12 essays. They are as 
follows. 
1. The Historical geography of Arabia. 
2. The manners and customs of the pre-lslamic Arabians. 
3. The various religions of the pre Islamic Arabs, wherein it is 
inquired to which of them Islam bears the closest 
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resemblance and whether by such affinity Islam is proved to 
be of divine origin or "A cunningly Devised Fable." 
4. The Question whether Islam has been beneficial or injurious 
to the Human Society in general and to the Mosaic and 
Christian Dispensation in particular. 
5. The Muhammedan Theological literature. 
6. The Muhammedan Traditions. 
7. The Holy Quran. 
8. The History of the Holy Makka, including an account of the 
distinguished part enacted in connection therewith by the 
ancestors of Muhammad (p.b.u.h.). 
9. The Pedigree of Muhammad (p.b.u.h.). 
10. The Prophecies respecting Mohammed (p.b.u.h.), as 
contained in both the old and the New Testament. 
11. Shaq-i- Sadr and Meraj, that is, the splitting of the chest of 
Muhammad (p.b.u.h.); and his Night Journey. 
12. The Birth and childhood of Muhammad. 
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The fourth essay of the book, which is perhaps the most 
important, ponders over whether Islam as a religion was beneficial 
to human society. He starts this chapter by referring to the 
remarks of some European authors on Islam like Muir, Gibbon, 
and Davenport which shows the Prophet in positive terms.® But 
thereafter, he goes on to refute the negative comments by the 
above mentioned authors in detail. He found precisely six issues 
on which European authors had criticized Islam, namely (1) 
Polygamy (2) Divorce, (3) Slavery, (4) Freedom, (5) That Islam 
was spread by the sword, and (6) Tolerance. 
A constant theme of Sir Syed tn the book is to show the 
compatibility of Islam with Christianity and Judaism on the one 
hand and the interaction of these religions i.e., in his words 
"advantages" which Christianity and Judaism derived from Islam. 
He takes great pain to show in this Khutba that many ideas and 
precepts of Christianity in particular and protestentanism and 
Judaism for which they feel proud were directly influenced by 
Islamic ones. He comments: 
"No religion on earth is more friendly to Christianity than 
Islam, and the latter has been to none, more beneficial and 
advantageous than to Christianity... Islam fought against Judaism 
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in favour of Christianity, and openly and manfully did it declare that 
the mission of John the Baptist was undoubtedly true, and that 
Jesus Christ was unquestionably "the word of God" and "the spirit 
of god" what other faith, then, can pretend to have proved itself 
more beneficial to, and to have done more for, the cause of 
Christianity than Islam".^ 
2. Tafsiral Quran: 
Whereas the Khutbat-i-Ahmadiya was written by Sir Syed 
Ahmad Khan with the specific purpose of refuting the allegations of 
the orientalists on the personality of the Prophet Muhammad 
(p.b.u.h.) and on the several events in his life, there are certain 
other works of Sir Syed Ahmad Khan in which he tries to clear the 
misconceptions of western scholars about various aspects of 
Islamic history, Islamic ideas and doctrines. Naturally when 
clearing the misconceptions of the orientalists he, time to time, 
refers to those allegations of the orientalists as well and therefore 
tries to answer them as far as possible. The Tafsir or the 
Commentary of the Quran is one such book. 
The Quran and several of its verses had been the constant 
target of attacks by the orientalists, particularly those verses which 
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discuss concepts like Jihad, Polygamy, Slavery, Concubining, 
Divorce, Status of woman so on and so forth and had, usually 
been wrongly interpreted by the orientalists in order to 
misrepresent Islann and show the negative image of Islam. When 
writing the Commentary on the Quran Sir Syed Ahmad Khan paid 
special attention to discuss those verses in order to put them in 
proper perspective and explain their true meaning. 
Although Sir Syed Ahmad Khan could not complete his 
work on the Commentary of Quran but a considerable part of the 
Quran relating to those verses are fortunately covered. The 
following Surats have been taken up by sir Syed: 
(1) Surah Al-Fatiha. 
(2) Surah Al-Baqarah. 
(3) Surah Aali 'Imran. 
(4) Surat Al-Nisa'a. 
(5) Surat Al-Ma'idat. 
(6) Surat Al-in'am. 
(7) Surat Al-A'raf. 
(8) Surat Al-lnfal. 
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(9) Surat Al-Bara'at. 
(10) Surat Yunus. 
(11) Surat Hud. 
(12) Surat Yusuf. 
(13) Surat Al-Ra'd. 
(14) Surat Al-lbrahim. 
(15) Surat Al-Hajar. 
(16) Surat Al-Nahal. 
(17) Surat Bani Isra'il. 
(18) Surat al-Kahaf. 
(19) Surat Al-Maryam. 
(20) Surat Al-Taha. 
He felt the need to embark upon writing the Commentary of 
the Quran at the same time when he started his periodical 
Tahzibul-Akhlaq. In the beginning he published some small articles 
on some aspects of Quranic teachings which were published in 
Tahzibul-Akhlaq. But later he went on to complete a 
comprehensive commentary. 
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The Sura al- Baqrah, Surah a/- Imran and Surah a/- Nisa are 
particularly relevant Surahs in which the above mentioned 
discussions have occurred on which orientalists were targeting 
their attacks. Sir Syed Ahmad Khan has therefore discussed them 
in detail. While elaborating the objective of writing on the Quran he 
wrote: 
There are people who have faith in Islam without feeling the 
need for scientific or philosophical proofs. Indeed, their belief is 
much stronger than the belief of those who require proof and 
justification; for they have neither doubt nor room for doubt in their 
hearts. To tell you the truth, I find their faith even stronger than my 
own. Such people require no evidence for the existence of God, no 
logical examination of the claims of his Prophet. If they are told 
that something was commanded by God or said by his Prophet, 
they accept it without question, no matter how strange or 
unbelievable it may appear. What I am about to say is not intended 
for people such as these; for they are the stars of the faith, 
examples for everyone to follow, in short, true Muslims.^" 
'But there is another group of people who require proof for 
everything and who would like to see Islam explained according to 
philosophical principles. These people seek consolation by having 
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their doubts removed and although they desire freedom from their 
mental anguish, they formally acquiesce merely because they are 
afraid of what others may say of them. These are the people whom 
I am addressing in this speech.^^ 
'Greek philosophy made its greatest appeal to the Muslims 
when the Abbasid Caliphate was at its height. The result was that 
people began to question many of the teachings which had 
become associated with Islam, simply because they were found to 
be at variance with what had been shown to be true by Greek 
philosophy and science. Islam was then confronted with a danger 
even worse than the attack of its bitterest enemies. The 'ulama of 
the time saw the necessity of defending the faith and at once set 
about their task. May God reward them for their gallant efforts! I 
believe that we also should do everything in our power to defend 
Islam which is being assailed today in much the same way as it 
was then.^^ 
'My friends, you know well enough that the concepts of 
modern science and philosophy are quite different from those of 
former times, but are just as much opposed to current Islamic 
doctrine. As I have said, Greek philosophy was based largely on 
conjecture and hypothesis; our ancestors, therefore, had the 
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relatively simple task of answering conjecture with conjecture and 
hypothesis with hypothesis. The propositions of modern science, 
however, are proved empirically, and obviously that which is 
shown to be true cannot be disproved merely by conjectural 
reasoning.^^ 
'We require, therefore, a new approach a new 'llm-al-Kalam, 
which will enable us either to show that modern theories are false 
or doubtful, or, if not, are in perfect agreement with what is 
professed by our own faith. I do not know all the learned 
gentlemen who are sitting in the audience, but I am aware that 
there are many fine scholars among them. If these men, who are 
capable of action, do not do all in their power to show that the 
propositions of modern science which are not in accordance with 
the basic tenets of Islam are therefore entirely false, I declare that 
they are sinners and I really do mean sinners.^"* 
3.Tabyin al-Kalam f'l Tafsir al-Tawrat wa'l Injil 'Ala Millat 
al Islam (The Mohammedan Commentary on the HolyBible) 
Although the fundamental item of Tabyin al-Kalam was to 
show the similarity and commonalty between Islamic scripture the 
Quran on the one hand and the Christian scripture the Bible on the 
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other hand, but while showing this Sir Syed Ahmad Khan has also 
referred to a number of those topics which are subject of interests 
for the orientalists. Therefore we find some material on Sir Syed's 
efforts to make the cloud clear about Islam and its teachings. We 
particularly find such material as to show that Islam was not a 
retrograde, backward looking and anti advancement religion which 
propagated premature and tribal values, but it was rather the same 
kind of religion as Christianity which was a progressive and vibrant 
religion as claimed by the orientalists and westefC-^QfaflS^" s. 
scholars. ' i ^ ^ ^ ^ 
This work of Sir Syed Ahmad Khan has got certain ^©Qpific y 
background. As we know that during the life time of Sir Syed 
Ahmad Khan in India as well as in the Muslim world the activities 
of the missionaries had created a great stir among the Muslims. 
Muslim-Christian controversies had become a common feature of 
religious life; discussions on theological and other religious topics 
between the missionaries and Muslim scholars were not 
infrequent. The most famous of these disputations had been held 
in 1854, at Agra, between Bishop Pfander and Mawlavi Rahmat 
Allah of Kiranah, District Muzaffar Nagar assisted by Doctor 
Muhammed Wazir Khan.^^ 
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Syed Ahmad Khan also had an intention of writing something 
on the religious controversies; he had collected notes for this 
purpose when he was posted in Bijnor. During the period of the 
revolution these notes were lost; moreover, his entire outlook was 
now changed, and to borrow Hall's expression, his interest in 
Christianity took an entirely different form. In the interests of his co-
religionists he thought it was necessary that Islam and Christianity 
should be brought closer to each other, and every effort should be 
made to lay emphasis on ideas common to both. For this purpose 
he decided to write a Commentary of the Bible. He knew the task 
was difficult but he remained firm in his intention. He overcame the 
problem of language by employing persons who could translate for 
him relevant passages from various books. 
The printing of the book had not started when Syed Ahmad 
Khan was transferred from Moradabad to Ghazipur. Here he 
engaged a Jew to study Hebrew and a European to translate his 
book into English. The plan adopted for its printing was that in one 
column there were verses of the Old Testament with English and 
Urdu renderings and comments; in the other column were given 
the verses from the Quran and hadith of the Prophet with similar 
meanings.^^ 
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In his Introduction he took pains to show that Islam and 
Christianity have many points of agreement. With regard to the 
alterations in the text of the Bible his ideas were not in agreement 
with the views of Muslim scholars. The writing of the Tabyin al-
Kalam, as this commentary of the Bible was called, occupies an 
eminent place in Syed Ahmad Khan's programmed of bridging the 
gulf between the Muslims and Christians. He hoped to bring about 
a conciliation by telling the followers of the two faiths that they had 
much more in common than they thought. No doubt he knew that 
the Christians would never accept Muhammad as a Prophet, nor 
the Quran as a divinely revealed book. The Muslims, certainly 
regarded Jesus as one of the great Prophets but at the same time 
they could not be persuaded to abandon the view that the text of 
the Bible was not unaltered. Hali rightly remarked that "This 
commentary was against the (view of the) 'Ulama of Islam; no 
Muslim scholar had ever made this attempt before Sayyid Ahmad 
Khan. It was against the Christians because an attempt was made 
in it to prove the unity of Islam and Christianity and because it 
declared the prevailing system of Christianity; based on trinity, the 
doctrine of atonement and rejection of the Prophethood of the 
Prophet of Islam, to be wrong.'''' 
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4. Azwaj -/- Mutahharat: 
This long article is another important work of Sir Syed 
Ahmad Khan meant to answer the orientalist's allegations on the 
domestic life and character of the Prophet Muhammad. As evident 
from the title it exclusively deals with the matters relating to the 
views of the Prophet Muhammad. This long article is spread over 
forty odd pages. 
This is also the last treatise of Sir Syed which was published 
after his death in the Aligarh Institute Gazette in 1898. In this, 
treatise Sir Syed refuted all the blames and charges put by 
European scholars regarding the polygamy of Prophet 
Muhammad. Sir Syed felt very proud after writing this treatise and 
expressed his happiness. In one of his letters to Maulana Syed 
Mir Hasan, he writes, 
"These days I am busy in the writing of a treatise on a very 
critical matter, i.e., wives of Prophet Muhammad. I hope after its 
publication there would be no doubt and confusion on the topic".^ ® 
In this book he focuses on the lives of Hadrat Khadijah, 
Hadrat Sauda, Hadrat Hafsah, Hadrat Umm-i-Habibah, Hadrat 
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Umm-i-Salmah, Hadrat Zainab and Hadrat Zainab Bint Jahash. 
Main conclusions of Sir Syed as discussed in this book are: 
(i) IVIuhammad had more than one wife. 
(ii) Muhammad had eleven wives. Hadrat Khadijah was his 
first wife and he did not marry anyone so long as she was 
alive. 
(iii) Nine wives of Muhammad were alive after his death. Only 
Hadrat Aisha was the wife of Muhammad who was not a 
divorcee and the remaining wives had been divorcees or 
widows. The names of eleven wives are as follows: 
(1) Hadrat Khadija Bint Khuwailid. 
(2) Hadrat Saudah Bint Zamah. 
(3) Hadrat Aisha Bint Abu Bakr. 
(4) Hadrat Hafsah Bint Umar. 
(5) Hadrat Zainab Bint Khazimah. 
(6) Hadrat Zainab Bint Jahash. 
(7) Hadrat Umm-i-Habibah Bint Abi Sufiyan. 
(8) Hadrat Umm-i-Salmah Abi Umayyah. 
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(9) Hadrat Maimunah Bint Harith. 
(10) Hadrat Safiyah Bint Hayy Ibn Akhtab. 
(11) Hadrat Juwairiyah Bint Harith. 
Apart from tinese eleven wives there were two more women 
in the Prophet's life who were not married by Nikah. However, Sir 
Sayyid was not sure of the number. They were either one or two. 
Generally, the historical records speak of one women namely 
Mariya Qabtiya as the one who was in the marriage of the Prophet 
without Nikah. But same sources have mentioned another such 
women namely Rayhana bint Sham'un. Intrestingly, Sir Syed did 
not write in detail about these two women. He has mentioned both 
of them by the term "Saraya" which has no English equivalent but 
which can be explained as the women in marriage without Nikah. 
As to why the Prophet Muhammad retained all his wives 
where as all other Muslims were asked not to marry in excess of 
four wives. Sir Syed has given as interesting argument. He writes: 
"Any critic can ask why this Quranic injunction was revealed 
that no one should marry the wives of Muhammad under any 
circumstance. If this prohibitionary injunction was not revealed 
then it would have lead to mass disturbances in the society 
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because these women, because of their new husbands, would 
have tried to narrate hundreds of Hadith in accordance with, and to 
benefit, their new husbands."^® 
Muhammad could not divorce his wives because they were 
not permitted to marry other persons. Sir Syed also quoted the 
Quranic injunction of Surat al-Ahzab: 
"It is not lawful for thee (To marry more) women after this, 
nor to change them for (other) wives, even though their beauty 
attract thee, except any thy right hand should process (as hand 
maidens)"2° 
Regarding the polygamy of Muhammad Sir Syed focusses 
on religious and political motives behind it. By marrying the women 
of different tribes, he sought political support in order to be able to 
preach Islam freely, because as per the tradition of the Arabs they 
used to give much regard and respect to their sons-in-law. 
The Prophet Muhammad was particularly criticised for his 
marriage with Hadrat Zainab Bint Jahash on the grounds that he 
himself desired to marry her, as he had fallen in love with her after 
seeing her once. Sir Syed refuted this charge and wrote that 
Hadart Zainab was his cousin and did not use veil before him. So 
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the above narration is totally baseless. He further writes that 
Muhammad himself gave Hadrat Zainab in marriage to his slave 
and adopted son Zaid bin Harith. But After marriage due to some 
misunderstanding they separated. Muhammad tried to settle the 
matter, but he could not succeed. Then Zaid bin Harith divorced 
her. As per the tradition in vogue among the Arabs at that time, 
divorced women were looked down upon in society, and they were 
hardly remarried. It was also considered unlawful to marry the 
divorced wife of an adopted son. To stop this pre-lslamic tradition 
the Prophet married Hadart Zainab on a clear instruction from 
Allah to that effect."^^ 
Unfortunately, Sir Syed could not complete this treatise; he 
could not go beyond mentioning the circumstances of his marriage 
with Umm-i-Habibah bin Sufyan. 
5. Jehad ka Qurani Falsafa: 
Apart from these books in which the issues raised by the 
orientlists are extensively discussed, there are quite a number of 
articles and short essays written by Sir Syed Ahmad Khan in 
which allegations of the orientlists are discussed and clarified. As 
a matter of fact. Sir Syed Ahmad Khan has written more articles 
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than books. These articles have been written in various journals 
particularly the Tahzibul-Akhlaq regularly. The following are some 
of these article which exclusively discuss the allegation of the 
orientalists. 
Jihad was indeed one of those issues which was the target 
of attack by the orientatists: The emphasis on Jihad given by Islam 
and the many Jihad fought by the Prophet Muhammad has given 
the orientalists to label Islam as being a barbaric, war-hungry 
religion. In this small article of a little over eight pages Sir Syed has 
explained the concept of Jihad as propounded by the Quran. The 
centre of discussion in the famous Jihad verse "Qatilu fi Sabill-
Allah". He emphatically regrets the misuse of this verse of Quran 
by the Muslim rulers to their advantage. He also lambasted the 
ulama of Medieval period who used this to fight against the 
enemies of their rulers and become a tool in the hands of unjust 
and oppressive rulers.^^ 
He further clarifies that Islam has permitted Jihad and war 
against of those who fight against the Muslims. The above 
mentioned was not a general rule as explained and claimed by the 
orientlists. He goes to mention that every statement of the Quran 
and for that matter every sentence of any book has got certain 
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context. The above mentioned verses have also a particular 
context. Which is that when the disbelievers (Kuffar) attacked the 
Muslims these verses were revealed; and Muslim were told to 
fight. Thus a natural law that when somebody attacks you have to 
retaliate against him. 
Sir Syed Ahmad Khan also compares the teachings of the 
Christian scriptures with those of Quran in order to show that, in 
essence, there was no difference between the teachings of Quran 
and Christian ascriptions regarding Jihad. 
He wrote: 
"It is written in Bible; don't care about your eateries of 
tomorrow God will care for you tomorrow. This sentence in indeed 
very pleasing to our hearts and shows greatest of confidence over 
the will of God. But had anybody followed this. Or will anybody 
follow this in future? If we suppose that this unfollowable thing is 
ever followed by any (person) what will happen? Such type of 
(unreasonable) Sayings are deceptive tools and opposed to 
natural laws, and therefore unrealistic"^^ 
Sir Syed Ahmad Khan further compares the teachings of 
Buddhism and Janism with Islam: 
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Now listen to such a religion which prohibited the killing of 
even smallest living organism and which has debarred man to kill 
not only the human being but also the beasts and animals and 
considers it to waste the creation of God. The time and history is 
witness what it has done to humanity. The bloodshed remained as 
such in the human civilization. 
6. Slavery: 
The age in which Prophet Muhammad was born and Islam 
emerged was the age of slavery. This institution of slavery was 
part and parcel of Arab social life as well as of other human 
civilizations of that period. Islam, though discourages this 
institution but retains for that moment. So we find historical proof of 
the prevalence of slavery in the Muslim society of that time. This 
fact provided the orientalists and the western scholars with reason 
to attack Islam and Islamic civilization. Here it was a social system 
which allowed slavery and concubinage. In order to clear the 
doubts and bring forth the real picture regarding this, Sir Syed 
Ahmad Khan wrote two important articles under the following two 
titles. 
{a)Ghulam (Slavery) 
(b) Ghulamon ki Azadi (Freeing the slaves) 
65 
This first article appeared in the Tahzibul Akhlaq of 1288 
A.H. in over fifteen pages. The second article appeared in the 
Tahzibul Akhlaq of 1294 A.H. and spanned over twenty one pages. 
In the very beginning of the article Sir Syed Ahmad Khan 
asserts emphatically that freedom and slavery are two entirely 
opposite concepts. "Only one" Says he, "out of the two can be in 
accordance with the will of God". The natural laws can not allow 
the presence of both opposites. "Therefore only one out of these 
two can (exist) according to the natural laws."^"* 
Sir Syed Ahmad Khan, then goes on to negate slavery and 
favour freedom of man discussing them in his general out look of 
natural laws. He says since none has been given volition and 
reason, it is a natural necessity that he should be free. But human 
being has always practiced slavery. Moses allowed it; Jesus never 
uttered a word against it, the Greek philosophers retained the 
system and placed, objections against it, Aristotle thought that God 
Himself had divided man between free and slave. He thought that 
slaves are a species apart from man".^^ He then declared that only 
one person in the whole medieval history of slavery spoke against 
the institution of slavery who was the Prophet Muhammad. Sir 
Syed made a brief review of the history of slavery in various 
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civilizations (from p. 363 to p. 370). He particularly discusses the 
treatment of slaves and the institution of slavery in western and 
Christian worlds prevailing at that time. He had some good words 
for Christianity philosophers, rulers and peoples who discouraged 
and tried to evacuate slavery "although Christian itself never 
opposed slavery"^® He is also critical of Muslim rulers who 
continued practicing slavery though Islam discouraged it. 
While in the first article Sir Syed Ahmad Khan discussed of 
the institution of slavery, in the second article the "Freeing of 
slaves" he elaborates the efforts of Islam in eradication and 
abolition of slavery. 
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Cfidpter - 3 
OrientaCists and their 
relegations on Islam 
Orientalism, as a field of scholarship, first emerged in 
the eighteenth century, when European scholars of the 
enlightenment period consciously studied Asian languages 
and cultures to gain a richer understanding of the middle -
eastern literary and historical environment in which Judaism 
and, ultimately, Christianity, emerged. Some of the major 
French, English, and German scholars engaged in this 
endeavor were Armand-Pierre Cassin de Perceval (1795-
1871), Ernest Renan (1823-1892), Edward W.Lane (1801-
1876), Franz Bopp (1791-1867), Heinrich L.Fleischer (1801-
1888), and Jullian Wellhausen (1844-1918). Immediately 
Following World War II, academic interest in Orientalism 
underwent a transformation, ultimately splitting out into 
specialized area studies across a variety of disciplines, 
including Philology, Literature, economics, Political Science, 
Sociology, Anthropology gender studies. History and religious 
Studies. The field of Orientalism was no longer based in any 
one department or discipline, and this is credited to such 
illustrious scholars as Phillip Hitti, Gustave von Grunebaum, 
and Hamilton Gibb, who developed Orientalism curricula and 
divisions in major universities in the United States.\ Anyone 
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who teaches, writes about, or researches the Orient and this 
applies whether the person is an anthropologist, sociologist, 
historian, or philologist-either in its specific or its general 
aspects, is an Orientalist, and what he or she does is 
Orientalism. Compared with Orient studies or area studies 
related to this academic tradition, whose fortunes, 
transmigrations, specializations, and transmissions are in part 
the subject of this study, is a more general meaning for 
Orientalism.^ 
Orientalism acquired a third meaning following twentieth-
century movements of decolonization, when some scholars 
argued that the scholarly discipline of orientalism could not be 
understood apart from the circumstances of its production, 
namely, western imperialism. Thus was born the debate over 
orientalism. This article cannot disentangle the multiple 
meanings of orientalism; it can only suggest their many-
layered intellectual and political realities. For those purposes, 
it is appropriate to first describe. Orientalism as a product of 
Enlightenment thought, or, as it saw itself, as it saw itself, as 
a science, and then to explain the debate over orientalism.lt 
is appropriate to describe. Orientalism as a product of 
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Enlightenment thought, or, as it saw itself, as a science, and 
then to explain the debate over orientalism.^ 
According to Said, Renaissance scholars like John 
Gagnier (d.1740) and Edward Pocock (c.1650) began 
translating Islamic sources into European languages not to 
enhance opportunities for cross cultural dialogue, but rather 
to assess the value of knowledge production in Islam. Notable 
scholars like Thomas Carlyle, Immanuel Kant, and Leibnitz 
viewed Islam as a rational and reasonable religion, but were 
more interested in pursuing the psychological makeup of the 
Muslims and learning how they went about constructing and 
sustaining a religious tradition. Said argued that orientalists of 
the renaissance were driven to understand Muslims only to 
prove that Islam was a false religion and stood in the way of 
truth. By targeting the deficiencies of the Prophet and of 
Islam, orientalist literature was connected to evangelical 
purposes, used to create a sense of Christian superiority and 
to ultimately delegitimize the tradition of "the other":Islam."* 
The mid-nineteenth century witnessed a new phase of 
intense Christian missionary activities among Muslims under 
European imperial domination. The exigencies of imperial 
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administration had brought the Europeans into closer contact 
with the subject Muslim population. This closer contact 
together with the evangelizing intentions of the time 
suggested the abandonment of the previous policy of mere 
vilification of the Prophet and the adoption of at least an 
apparenVy logical and persuasive approach to the Prophet of 
Islam. Carlyle's suggestion thus fell in line with the need of 
the times. 
As Muir mentions in the preface to the first edition of 
his work, he undertook its preparation "at the instance" of 
Pfander. The first edition of the work in four volumes was 
published between 1858 and 1861. A second edition, 
excluding the sections of the sources and pre-lslamic Arabia, 
was published in the early seventies of the century. A third 
edition of it was published in 1894. A revised version of this 
third edition, with the inclusion of the section on the sources 
was published in 1923. Recently, in 1988, the original first 
edition has been reprinted. 
Margoliouth's work appeared at the beginning of the 
twentieth century. The third and revised edition of his work, 
under the title Mohammed and the Rise of Islam, was 
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republished in 1905. This edition has recently been published 
in 1985. 
W.Montgomery Watt is acknowledgedly a leading 
European authority on Islam and the Prophet at the present 
time. His Mohammed at Mecca was first published in 1953, 
followed quickly by his second work, Mohammed at Madina, 
which was published in 1956. These two works have since 
been republished a number of times. They have also been 
translated in a number of European languages and also in 
Arabic. He has also other works relating to the subject. As 
already mentioned, his latest work on the Prophet, 
Mohammed's Mecca, was published in 1988. 
It is obvious that an analysis and evaluation of the 
works of these scholars would give us an idea of the state of 
the orientalists' approach to the Sirah in the middle of the 
nineteenth century, at the beginning of the twentieth century 
and during its later part, as well as of the evolution of their 
ideas and opinions since the mid-nineteenth century till the 
present time. 
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One of the constant themes of the orientalists regarding 
the rise of Islam is perceiving it in the natural - materialistic 
social process, i.e. the rise of Islam was not a divine 
intervention; rather its emergence was part of the some 
historical and social process in which everything happens. 
Among the nineteenth and twentieth century orientalists, 
Margoliouth and W.M.Watt have particularly discussed the 
phenomenon of the emergence of Islam in the same 
perspective. Muslim scholars will disagree with this analysis 
and argued that Islam came to this world by and due to God's 
intention and design. The place-Arabia- and time was chosen 
by God. It was not a part of historical process. Sir Syed 
Ahmad Khan might have liked the orientalists views on this as 
far as their claim of explaining everything in terms of historical 
process, is concerned, and had not these gone too far away 
in this. 
Similarly the orientalists generally deny the Islamic 
historical belief regarding Islam being part of the Abrahamic 
tradition. Since most of the orientalists were either Christians 
or Jews, they would deny that Islam was link in the same 
chain of Abrahamic religious traditions. 
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(A) Regarding the Abrahamic Tradition 
In this regard the orientalists, in general, fail to accept 
the tradition that Prophet Ibrahim ever came to Mecca, and 
that Hajar and Isma'il were ever left there by him and that the 
Ka'aba was built by him. They also assert that it was Ishaq 
and not Isma'il (p.b.t.), who was intended to be sacrificed. 
Muir has given these assumptions a proper and scholarly 
shape. Those who came after him have mainly reproduced 
his arguments and assumptions.^ 
According to Margoliouth, the Judo-Christian 
Abrahamic tradition was connected to Ka'aba only when a 
need to do so was realized by the Prophet Muhammad 
(p.b.u.h.) (p.b.u.h.). Of the others who reiterated and 
elaborated the same views mention may be made of J.D.Bate 
and Richard Bell. The former prepared an independent 
monograph entitled "Enquiries in to the Claims of Ismail" in 
which he set forth almost all that the orientalists have to say 
on the theme including the question of the sacrifice of Isma'il. 
The latter, Richard Bell, suggested that the relevant Quranic 
passages on the subject are "later"revisions during the 
Madinite period of the Prophet's mission.^ 
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Muir whilst believing that traditions connecting Abraham 
and his family with Ka'aba existed even before Islam, but 
says that it has no fact in it. 
On the basis of several conjectures and pre 
suppositions, he says that though the existence of the 
Abrahamic tradition was extensive and universal, it is " 
Improbable" that it "should have been handed down from 
the remote age of the patriarch by an independent train of 
evidence in any particular tribe, or association of tribes". 
According to him, "it is far more likely that it was borrowed 
from the Jews, and kept alive by occasional corrfrrtunicatibn 
with them".^  .^^)5^ ^^-^l 
Muir wrote in his ''The life of Mahomet" that "*fe§rejwas_^,^ 
no trace of anything Abrahamic in the essential elements of 
the (pre Islamic) superstition. To kiss the black stone, to 
make the circuits of the ka'aba, and perform the other 
observances at Mecca, Arafat and the valley of Mina, to keep 
the sacred months, and to hallow the sacred territory, have no 
conceivable connection with Abraham, or with ideas and 
principles which his descendants would be likely to inherit 
from him".® 
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(B) The Sources and the Orientalists 
It is well known that some orientalists have been 
instrumental in discovering, editing and publishing a number 
of original Arabic works and manuscripts. The present section 
is not intended to recapitulate that aspect of their work, far 
less to detract from the value of their work in this respect. 
Here only an attempt has been made to indicate the salient 
aspects of their attitude to and use of the sources in dealing 
with the Prophet's life.^ 
For the orientalists Quran is simply a book of legends 
composed by Prophet Muhammad (p.b.u.h.) (p.b.u.h.). They 
do not acknowledge it to be the word of Allah. Every effort is 
made by them to ascribe the authorship of Quran to the 
Prophet. A modern scholar has summarized the attitude and 
intention of the orientalists in this regard as follows: 
(1) That the Quran is based on the ideas and facts derived 
from the systems of Judaism and Christianity prevailing 
in Arabia at the time. 
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(2) That it represents the Prophet's ideas of socio-religious 
reforms arising out of his time, environment and 
circumstances. 
(3) That the Prophet derived his literary style mainly from 
that of some ancient Arab poets. 
(4) That the language of Quran is not quite pure Arabic is 
claimed but contains a large number of Foreign words.^° 
In the nineteenth century some orientalists attempted to 
rearrange the texts of the Quran in "chronological order" in 
order to trace what they assume to be the "gradual" 
development in Prophet Muhammad (p.b.u.h.) (p.b.u.h.)'s 
ideas and attitudes. Orientalists like Theodore Noldeke and 
A.Rodwell carried out their translation of the Quran on these 
lines. Others like G.Well and W. Muir also worked on the 
same line. This theme culminated in the translation of Richard 
Bell. Making a good analysis of the same the above 
mentioned critic points out two "erroneous" assumptions that 
(a) the normal unit of revelation was a short passage and that 
(b) the Prophet "revised" the text before combining them in to 
Surahs. Bell classifies the Quranic passages into various 
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types, calling them the "sign" type, the "slogan" type, the 
"soothsayer" type, etc. He also makes a number of sheer 
conjectures to support his hypothesis of "revision". For 
instance, he advances the absurd suggestions that 
"reservations" introduced in the text by ilia (except) are later 
additions and that the existence of what he calls an 
apparently "extraneous" theme in an otherwise homogeneous 
passage was due to the original text and the addition having 
been written on two different sides of the same writing 
material and then of their having been mixed up at the time of 
"editing". Supporting Bell's suggestions in general, Watt pays 
special attention to the theme of "revision" and piles further 
assumptions upon those of Bell.^^ 
The famous Muslim scholar M. Hamidullah also points 
out that almost every assumption of Bell is pre empted by 
either "perhaps" or "seems to be" or "the like", so much so 
that a reader is often unable to make out what the writer 
means.^^ It is quite interesting to quote the following passage 
from Bell's Introduction to the Quran: 
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"These slogans are difficult to date, and it is doubtful if 
any of these which appear in the Quran are very early, though 
some of them may quite well be so".^^ 
W.M.Watt has only furthered the method and theme of 
Richard Bell in his book 
(a) Considering the Quranic evidence in isolation without, 
and supplementing it with, the information contained in 
hadith and the Sirah literature. Thus, for instance, it 
has been suggested that since the name "Muhammad" 
does not occur in any Meccan Surah the Prophet 
adopted the name in the Madinan period! By the same 
method of isolating the Quranic evidence from other 
evidences it has been attempted to show that neither 
was persecution upon the Muslims at Mecca severe, 
nor was there any attempt as such to kill the Prophet.^^ 
(b) Taking a passage out of its context and putting a 
wrong interpretation on it. An instance of this type of 
use of the Quranic evidence is the suggestion that in 
53:11-18(surat al-Najm) the Prophet claimed to have 
seen God. 
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(c) Taking or emphasizing just a part of an 'ayah, to the 
exclusion of its other part and thus putting on it a 
meaning just the opposite to what is conveyed by the 
passage as a whole. An instance of this type is the 
suggestion, based on 16:103 (surat al- Nahl)that the 
Quran shows that the Prophet was tutored by a 
person. 
(d) Wrong interpretation of a passage to get support for a 
specific assumption. For instance, the passage17:74 
(surat al-lsra) is interpreted to show that the desire for 
making a compromise with the unbelievers was so 
prolonged and strong in the Prophet that Allah had to 
intervene to restrain him from his doing so. 
(e) Insistence upon only one shade of meaning of an 
expression or term to the exclusion of the other senses 
in which it is used in the Quran itself. An instance is 
the interpretation of the term Wahy in the sense of 
"suggestion" only, not verbal communication from 
Allah.""^ 
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The treatment of Hadith is one step ahead of the Quran. 
The orientalists have made every effort to diminish the 
significance of Hadith as a second source of Islam by creating 
all kinds of doubts about it. It has been attempted to show 
that hadith literature came into existence at the earliest in the 
second century of Islam, that the isnad system in it is not 
reliable and that most of the reports, if not all, are fabrications 
brought in to existence by party, political, dogmatic, juristic 
and ideological exigencies of the second/third century of 
Islam. 
Among those orientalists who have made special studies 
on hadith, mention may be made of Joseph Schacht^^ and N. 
J. Coulson.^^ Both these orientalists degrade the authenticity 
of hadith. A good study on them is made by M.M.Azmi in his 
book "on Schacht's origins of Muhammadan Jurisprudence"^^ 
Azmi has shown that Schacht's views about isnad are wrong 
and that his suggestion regarding the "living Traditions" and 
its having been projected back on to the Prophet are 
unfounded. By a reference to the specific juridical activities of 
the Prophet as well as to the first century Islamic legal 
literature it has been shown that Schacht is wrong in thinking 
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that law, in the first century of Islam was not based on the 
Quran and the Sunnah. Taking Schacht on his own grounds 
and quoting in extension the very texts and authorities cited 
by him, Azmi has convincingly demonstrated that in each 
case Schacht has taken his argument out of context, has 
misunderstood or misinterpreted the texts and has otherwise 
advanced assumptions and conclusions not quite 
substantiated by the authorities he has adduced in their 
support. Further, it has been shown that in forming his 
opinions about such jurisconsults as Imam Malik, Schacht has 
relied not on their own writings but on what their 
contemporaries or near-contemporaries have said about 
them.''^ 
(C) Sirah of the Prophet Muhammad (p.b.u.h.) 
The personality of Prophet Muhammad (p.b.u.h.) has 
been a constant target of attack by the orientalists. The early 
orientalists were particularly keen to malign the character of 
Prophet Muhammad (p.b.u.h.). The orientalists of 16*^ 17*" 
and 18**^  centuries were so enthusiastic in highlighting the 
negative aspects of the Prophet that they tunneled the 
boundaries of character assassination. Their excitement in 
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this regard is understandable in view of the fact that these 
were mostly missionary peoples and so had very little 
information about the original sources of the Prophet's 
biography. 
The orientalists of 19*^  century had, in general relatively 
academic and scholarly bent of mind. Therefore we do not 
find that enthusiasm among them as in their predecessors. 
But still the fact remains that the majority of the 19*^ century 
orientalists were missionaries as well and so could not 
remove the inherent bias from their mind regarding Islam and 
Prophet Muhammad (p.b.u.h.). 
Among the permanent themes that we find among the 
19*^  century orientalists for attacks and allegations on Prophet 
Muhammad (p.b.u.h.) and his life are: 
(1) Early life of the Prophet Muhammad (p.b.u.h.). 
(2) His illiteracy. 
(3) His family life including his many marriages. 
(4) His battles. 
(5) The episode of gharaniq. 
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(6) His marriage with Aisha. 
(7) Wahy. 
(8) Alleged reports of fits and charm. 
(9) Death penalty to the Jew prisoners of war 
Firstly it seems that the orientalists have made numerous 
assumptions on the early phase of the Prophet's life. The first 
thing to notice about the orientalists' views about the Prophet's 
early life is their attempt to show that he belonged to an 
unimportant and humble family of Mecca.^ ® 
The name of Prophet Muhammad (p.b.u.h.) has also been 
made a point of controversy. As we know at least two names are 
found for the Prophet in Islamic literature as well as in the 
Quran: Ahmad and Muhammad. The orientalists have added 
some different names as well just to create doubts about his 
personality. For example in his biography of the Prophet 
Sprenger^° has mentioned a name Qutham. 
Following Sprenger, Muir also passes some comments about 
the Prophet's name. He did not of course refer to the name 
'Qutham', but otherwise attempted to create confusion about the 
name, particularly the name 'Ahmad'. He suggested that this 
latter form was adopted by the Muslims and became favorite 
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with them for their confrontation with the Christians and Jews 
because it fell in line with the "supposed" prophecy about their 
Prophet in the Bible. Muir wrote ^ ^ 
"This name (Mohammad)was rare among the Arabs but not 
unknown Another form is Ahmad. Which having been 
erroneously employed as a translation of The Paraclete' in some 
Arabic version of the New Testament, became a favorite term 
with Mahometans, especially in addressing Jews and Christians; 
for it was the title under which the Prophet had been in their 
books predicted". 
Muir further stated: ^^ 
"The word Ahmad must have occurred by mistake in 
some early Arabic translation of John's Gospel, for the 
comforter, or was forged as such by some ignorant or 
designing monk in Mahomet's time. Hence the partiality for this 
name, which was held to be a promise or prophecy of Mahomet". 
The incidence of Shaqq-i-Sadr (splitting of the chest) is an 
important event in the early life of the Prophet Muhammad 
(p.b.u.h.). Many Traditions (hadith) of the Prophet Muhammad 
(p.b.u.h.) spoke of this incidence. As it is reported in the books of 
hadith where the Prophet Muhammad (p.b.u.h.) was a minor and 
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was with his foster mother Halima, two angels from heaven 
descended, split the chest of Prophet Muhammad (p.b.u.h.), 
brought out his heart, cleared it and put it in place. The 
orientalists have great doubt about it. They almost unanimously 
denied its happening. They would show various discrepencies 
and contradictions in the various versions of the story on the one 
hand and declare it as against the laws of nature on the other 
hand. These orientalists are so much opposed to its authenticity 
that some time they label the wildest of allegations. A few of 
them even explain the incidence of Shaqq-i Sadr as one of those 
occasions of the Prophet's "childhood disease of epilepsy". 
For example to support this theory of epilepsy, Muir cites in 
a foot-note to his text the work of Ibn Hisham; but disregarding 
the fact that in Wustenfeld's edition of that work as also in all 
other editions the material expression in the report is usiba' Muir 
reproduces it as umiba which is apparently a strange and 
meaningless expression. He then gives out its meaning as "had 
a fit". If he had in fact followed a faulty manuscript or printed 
copy of the work, it would have been proper to refer to that. Muir 
did not do so. On the contrary, when Syed Ahmad Khan pointed 
out in 1870 this gross mistake on Muir's part,^^ the latter simply 
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omitted the foot-note in question from the subsequent edition of 
his book without altering or modifying his assertion, for which the 
foot-note had originally been given as evidence. Thus, even 
though the mistake and misuse of the source were pointed out, 
the allegation was persistently advanced. Yet Muir, following his 
predecessors, has done so and has made the unwarrantable 
observation that "fits of a nervous or epileptic nature" were "the 
normal marks" in the constitution of Muhammad of "those excited 
states and ecstatic swoons which perhaps suggested to his mind 
the idea of inspiration, as by his followers they were undoubtedly 
taken to be evidence of it".^^ 
The allegations of epilepsy and fits by orientalists are, as a 
matter of fact, directed to create doubts over the wahy. Although 
some orientalist, have not accepted the theory of epilepsy, but 
has almost admitted the line of Muir's arguments as far as its 
implications-namely the ingenuineness of the prophecy was 
concerned and have explained the revelations in terms of what is 
called Muhammad's "consciousness", that is, what he thought or 
"sincerely" believed to be "inspiration" but which was 
nonetheless not from God. This point will be taken up for further 
discussion at a later stage of this work. Here it must be pointed 
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out, however, that Muslims do not take the so-called "excited 
states and ecstatic swoons" as evidence of inspiration, as Muir 
asserts.^^ 
The incident of Prophet Muhannmad (p.b.u.h.)'s meeting with 
the monk Bahira tias found special attention among the 
orientalist biographers. As reported in Sirah works while Prophet 
Muhammad (p.b.u.h.), as a young boy, was travelling to Syria 
with his uncle for trade purpose he came across a Christian in, 
namely Bahira who recognized the signs of Prophet hood in him 
and told him about it. The orientalists have take keen interest in 
this incidence but have treated it as one of those occasions 
where the Prophet became familiar with Christian teachings in 
his childhood and youth. 
This incident is shown in such a way as to support their 
theory that the Prophet Muhammad (p.b.u.h.) had acquired a 
previous knowledge of Christianity in various ways and that he 
made use of that knowledge when he gave himself out as a 
Prophet. They would even inflate this reported meeting with 
Bahira into "several sessions of tuition and learning" in the 
doctrines and scriptures of Christianity, though in none of its 
forms the report gives the impression of anything more than a 
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very brief meeting and an incidental discussion mainly on the 
topic of the scriptural prophency about the coming of the 
Messenger. 
(D) Marriages of the Prophet Muhammad (p.b.u.h.) 
The many marriages of Prophet Muhammad (p.b.u.h.) 
are always a target of attack by orientalists in particular and non-
muslim scholars in general. The Prophet married as many as 
eleven wives. In the modern times polygamy is one of those 
issues which have been condemned by one and all. Every 
modern society has promulgated laws against it and has tried to 
eradicate it. It has been treated as a social evil and opposed to 
the concept of woman's emancipation as well as equality of all 
human beings. In such an ideological situation the polygamy 
practised by the Prophet Muhammad (p.b.u.h.) would certainly 
come under attack. The modern Muslim scholars have, 
therefore, found it very difficult and hard to defend or explain it. 
Although polygamy was practized in western world during 
medieval period. But since orientalism emerged during the 
reformation era and developed in modern times, the orientalists 
found it very hard to accept the realities of social customs and 
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tribal life of the time in which Prophet Muhammad (p.b.u.h.) 
lived. 
Many orientalists have made the marriages of the Prophet 
Muhammad (p.b.u.h.) as subject of detailed study. As regard the 
motive of the marriages, they have made several conjectures 
which are neither supported by historical evidences nor source 
material. For example Margoliouth has made an interesting 
conjecture as to why the Prophet Muhammad (p.b.u.h.) 
consummated the first marriage the age of twenty five. 
According to him, the Prophet did so because he was a 
"calculating and ambitious individual and waited for an 
opportunity for improving his material position through marriage." 
This is a "glaringly spiteful remark" as put by Mohar Ali. No 
doubt Khadijah was a very rich lady and that the Prophet's 
material position improved by this marriage and it is also true 
that the Prophet frankly stated his financial insufficiency for 
undertaking the responsibilities of married life. But these facts 
cannot be twisted to suggest that he entertained a plan to 
improve his financial position by marrying a wealthy lady.^ ® 
The age of Khadija (ra) is also a matter of debate among 
Muslim scholars based on various hadith which generally believe 
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that Khadija (RA) was forty years of age when she married the 
Prophet. But Orientalists would not believed it. Margoliouth 
suggests she was a little older than him" but assuredly not forty, 
as Muhammad's biographers assert; though legend goes that 
some of the Bedouin ladies keep their good looks till eighty or 
even hundred, and the Qurashite women were regarded as an 
exception to the law which renders child bearing impossible after 
sixty."And almost echoing him Watt asserts: The age of Khadijah 
has perhaps been exaggerated. The names of seven children 
she bore to Muhammad are mentioned in the sources. Even if, 
as one of Ibn Sa'ad's authorities says, they came at regular 
yearly intervals, that would make her forty-eight before the last 
was born. This is by no means impossible, but one would have 
thought it sufficiently unusual to merit comment; it is even the 
sort of thing that might well have been treated as miraculous. 
Yet no single word or comment occurs in the pages of Ibn 
Hisham,lbn Sa'd or al-Tabari.^^ 
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Cficvpter - 4 
SirSyecTs ^sponse to 
OrientaCists' JiCtegations 
Although Sir Syed had many other important tasks to do, in his 
life like his program of the upliftment of the educational conditions of 
Muslims etc, he spared quite some time from his busy life to reply and 
answer the questions and allegations of Western Christian scholars 
against many Islamic issues. 
1. The Abrahamic Traditions 
The question raised by William Muir regarding the origin of Ka'ba 
and it, historical and religious significance has very beautifully been 
taken up by Sir Syed Ahmad Khan. According to William Muir, the 
tradition is not a Muslim tradition but simply an Arab fiction. 
According to Sir Syed William Muir out rightly denies all the facts 
and basis his erroneous assumptions on simple hypothesis. But for this 
his denial of that indisputable truth, a truth which has never been, in the 
least degree, questioned by any historian except him, he brings forward 
no substantial and convincing reasons. Weak in their very selves, as 
are the grounds upon which he bases the truth of his erroneous notion, 
they appear to us to be the following: 
First: He takes it for granted that the settlement of Ishmael, near 
Mecca, and the circumstance of Joktan's being the patriarch of the 
Arabians, are all mere fictions and fables, devoid of all historical truth 
and probability. We have, however, with the assistance of the manifold 
97 
Arabian local traditions of the scriptures, and that of many of the 
European historians, indisputably proved every one of the above 
circumstances to have been facts established and acknowledged by 
history, both sacred and profane. 
Secondly: Sir William conjectures and supposes, with much self-
gratulation, that "there is no trace of anything Abrahamic in the essential 
elements of the superstition. To kiss the Black Stone, to make the circuit 
of the Ka'ba, and perform the other observances at Mecca, Arafat, and 
the Vale of Mina, to keep the sacred months and to hallow the sacred 
territory, have no conceivable connection with Abraham, or with the 
ideas and principles which his descendants would be likely to inherit 
from him; such rites originated in causes foreign to the country chiefly 
occupied by the children of Abraham. They were either stnctly local, or, 
being connected with the system of idolatry in the south of the 
peninsula, were thence imported by the Bani Jorham, the Caturah, the 
Azdites, or some other tribe which emigrated from Yemen and settled at 
Mecca."^ 
To this point Sir Syed Ahmad Khan perfectly proved, to the 
satisfaction, it is hoped, of all impartial and unprejudiced readers, that 
the Black Stone and the temple of the Ka'ba possess a manifest and 
close connection with the religious practices of Abraham and his 
descendants; that it bears the name of "The House of God," or Beth-el, 
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an appellation which is the distinguishing characteristic of all such altars 
erected by Abraham himself, and the Ka'ba was also built by Abraham 
in conformity with those religious practices, according to which, after a 
lapse of time, descendants of his second son built the temple of 
Jerusalem. 
Thirdly: he says that "the native systems of Arabia were 
Sabeanism, Idolatry, and Stone-worship, all closely connected with the 
religion of Mecca."^ 
From what we have observed, it will be perfectly seen that the 
practice of the "Stone-worship," which Sir William Muir represents to 
have been exclusively native to Arabia, originated with Abraham, Jacob, 
Isaac, Ishmael, and Moses themselves, who used to erect pillar like, 
isolated, and naked stones, to pour oil over them, and to worship them 
in every way. 
After all these unfortunate conjectures and gratuitous fictions, he 
hazards a "supposed history of the rise of Mecca and its religion;" and 
after having supposed everything and taken it for granted, he naturally, 
and as a matter of course, falls in to the impossibility of reconciling the 
production of his own fertile brain with Arabian history; but his pen is no 
less vigorous and telling than his imagination is airy and active, so that, 
in one moment, by bringing his fancy in to play, he surmounts all 
impossibilities by a few strokes of his pen. But as these emanations 
99 
from his quill are neither historical facts, nor local traditions, nor 
scripture truths, but the mere off spring of Sir William's wonder-working 
fancy, and, destitute as they are of all support and corroboration from 
reliable authority, we do not think it worthwhile to give them a place in 
our Essay.^  
2. Remarks of Gibbon, Forster, and Sir William Muir respecting 
Mohammed's Pedigree 
The accomplished historian. Gibbon, says that "the base and 
plebeian origin of Mahomet is an unskillful calumny of the Christians, 
who exalt instead of degrading the merit of their adversary. His descent 
from Ismael was a national privilege or fable; but if the first steps of the 
pedigree are dark and doubtful, he could produce many generations of 
pure and genuine nobility".'* 
The following remark, coming, as it does, from the Rev. Mr. 
Forster, is the deposition of an unwilling witness. "Thus far we have 
traced the vestiges of kedar by the light of ancient geography. It 
remains to be seen what accession of proof may arise from a 
comparison of the classical indications with the traditions of the Arabs. 
For, however questionable, in the opinion of European criticism, the 
unsupported testimony of Arabian tradition, it is plainly impossible, on 
the received laws of just reasoning, to deny the conclusiveness of its 
independent concurrence with history, sacred and profane. Now it was 
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the immemorial tradition of the Arabs themselves that kedar and his 
posterity originally settled in Hedjaz. From this patriarch the tribe of the 
Koreish, in particular, the sovereigns of Mecca, and the guardians of the 
Ka'ba, always boasted their descent. And Mohammed himself, in the 
Kuran, upheld his claims to the princely and priestly honours of his race 
on this very ground, as an Ishmaelite of the stock of Kedar".^  
Sir William Muir alone stands against the unanimous opinion of 
the learned, and by his gratuitous conjectures contradicts the most 
glaring facts, unquestionably proved by history, both sacred and 
profane. He remarks as follows.'To the same spirit we may attribute the 
continual and palpable endeavour to make Mahometan tradition and 
legends of Arabia finally with the scriptures of the Old Testament, and 
with Jewish tradition. This canon has little application to the biography 
of Mahomet himself; but it has a wide and most effective range in 
reference to the legendry history of his ancestors and of early Arabia. 
The desire to regard, and possibly the endeavour to prove, the Prophet 
of Islam a descendant of Ishmael, began even in his life time... thus 
were forged the earlier links of the Abrahamic genealogy of Mahomet, 
and numberless tales of Ishmael and the Israelites, cast in a semi-
Jewish, semi-Arab mould".^ 
The above remark, the production of Sir William Muir's own which 
three grand divisions include nearly all the inhabitants of Arabia, 
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whether the nomadic Badouins, who wander from place to place with 
their cattle, or the comparatively civilized ones who aer peacefully 
settled along the coast, making, at the same time, a distinction between 
the aborigines and the Aliens. Such being the case, we shall treat of the 
inhabitants under the three general heads above-mentioned/ 
l-The name of the Prophet 
William Muir rejects al- Waqidi's report regarding the 
nomenclature of the Prophet Muhammad, pointing out several 
discrepancies. According to Waqidi the Prophet was named as Ahmad 
on the instance of his mother Amina who told that she was told so by 
the Angel. The name Ahmad was rare in Arabia. According to William 
Muir Arabs learnt this name from Jews and Christians or some other 
soothsayer and that a Prophet so named was about to rise in Arabia. 
The parents, in the fond hope thought that his child would turn out to be 
the expected Prophet.® 
Sir Syed Ahmad Khan goes by what Waqidi told. He emphasizes 
that the Prophet was foretold by the name of Mohammed, in the Old 
Testament, and by that of Ahmad in the New; it was highly necessary, 
therefore, that, in order to fulfill these prophecies, God should make 
known to Amina the appellation of Ahmad, an appellation that was 
never, or but very rarely, given to Arabians.^ 
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The Insinuation of Epilepsy and other Remarks 
A very common allegation of the Orientalists on the Prophet 
Muhammad is that the latter had fits during his childhood. They 
generally call it the fit of epilepsy. An incident of the Prophets childhood 
is generally reported in this regard in which the husband of Halima, 
once reported to her that the child Muhammad got fainted and 
unconscious for a while. The European Orientalists stretch it too far to 
stand the mental imbalance of the Prophet Muhammad. ^ ° 
Sir Syed Ahmad Khan had emphatically rejected their allegation 
by quoting several historical proofs and proving reasonable arguments. 
He says that if we take for granted the circumstance happened 
just as William Muir has mentioned, even then it is easy to nullify the 
inference which Muir had drawn Muir had made Hishami as his 
authority: Sir Syed Ahmad Khan points out that the intention of Halima's 
husband where he reported this to his wife was not correctly understood 
due to lack of proper understanding of Arabic. 
Sir Syed Ahmad Khan says that the translation of the passage 
from Hishami is incorrect. "We have in our possession an edition of 
Hishami's book, printed and published at Gottingen in 1858, under the 
care and supervision of Dr.Ferdinand Wustenfeld, and we here quote 
the original passage verbatim, as well as its translation in to English".^ ^ 
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"Halima said she was told by his (the Prophet's) foster -father (Halima's 
husband) that 'O Halima, I fear that the infant has received an evil spirit 
that is, is under the influence of an evil spirit therefore let him be sent 
back to his family*".^ 2 
The fact that Halima's husband did not mean to infer, by these 
words, that the infant was suffering from any actual disease, is also 
verified by the following remarks of Amina, made by her on the occasion 
of Halima's returning the infant to her. "Ah!" exclaimed she, "didst thou 
fear that he was under the influence of evil spirits".^^ 
We do not find in Hishami the word Omeeb, mentioned in William 
Muir's note, p.21,v.i.; neither does that word imply " had a fit," as the 
writer had been led to understand. In Hishami there is given the word 
Oseeb, as we have mentioned above, and as shall be perfectly shown 
hereafter. As there is but very little difference in the appearance of the 
two words, William appears to have fallen in to a mistake, from having 
quoted a faulty manuscript. 
Almost every Christian writer of Mohammad's life asserts as a 
fact that the Prophet suffered from epilepsy. At first we were at a loss to 
conceive how such an idea, like Grotius's story of the pigeon, could 
have ever entered the per craniums of the Christians. History does not 
inform us that any Christian physician went to Arabia for the purpose of 
examining the bodily conditions of Muhammad, nor is there anything 
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said on the subject by Oriental writers. Whence then, could such a 
notion have originated, and by whom was it encouraged and 
propagated?^'* 
Sir Syed Ahmad Khan finally concludes 
"After considerable research we have at length ascertained that 
this false and ridiculous notion is to be attributed: first, to the 
superstitions of the Greek Christians, and secondly, to the faulty 
translation of the Arabic text in to Latin".^^ 
According to Sir Syed Ahmad Khan its translation is thus: "Then 
Halima's husband said to her, 'I fear that the infant has contracted, 
therefore return him to his family; and she brought the boy to his 
mother;'" while the version of the Arabic into Latin runs thus: "Tune 
maritus Halima; multum vereor , inquit, ne puer inter populares sues 
morbum Hypochondriacum contraxerit. Tollens itaque eum Halima ad 
matrem ejus Aminam reduxit;" its English rendering being: "Then 
Halima's husband said, "I am greatly afraid of the boy's catching the 
Hypochondriacal disease from some of his companions; therefore, 
taking him from Halima, he carried him back to his mother, Amina;" It 
should be observed that by the "Hypochondria cal disease" is probably 
meant epilepsy, or the falling sickness.^^ 
The mistake occasioned in the text is that, instead of the 
expression fa alhakeeiie, which means "reach him", is used that of bil 
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hakkeeyute, which implies "right", or "indeed;" but when the translator 
found that he could not reconcile the passage with the whole text,-for 
how could he?-he omitted the meaning of the word in the translation. 
Again, upon coming to the word Oseeba, he translated it "contraxerit," 
or "caught," but not finding in the original what he caught, and it being 
necessary, both for the sense of the passage, as well as for grammar, 
to find some object which he caught; he supplied it, at a guess, by 
Hypochondria, the falling sickness.^^ 
The fact is that when the Arabs used such ambiguous 
expressions, they meant there by the influence of the evil spirit. 
The origin of this mistake appears to have been rooted in the 
superstition of the ancient Greeks. "Owing to the mysterious and 
extraordinary character of the convulsions of epilepsy, it was always 
supposed by them to be due, in a very special manner, to the influence 
either of the goods or of evil spirits".^ ® 
Two objections here present themselves. First, why should Arab 
idioms, and the modes of expression peculiar to that language, be 
interpreted conformably to Greek superstition? Secondly, admitting that 
the Arabs really did ascribe the falling sickness to the influence of evil 
spirits, it seems very odd and unreasonable that, wherever such an 
expression is mentioned, we should understand there by that nothing 
but epilepsy is meant; especially when we know to a certainty that the 
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Arabs attributed to the influence of evil spirits the cause of all such 
things, the nature where off they did not know themselves. In support of 
what is here said, we quote the opinion of a very learned, judicious, and 
liberal author, who says, "The assertion so often repeated, that 
Muhammad was subject to epileptic fits, is a base invention of the 
Greeks, who would seem to impute that morbid affection to the apostle 
of a novel creed, as a stain upon his moral character, deserving the 
reprobation and abhorrence of the Christian world." Nor can we omit 
quoting here the opinion of the profound historian Gibbon, who 
observes "His epileptic fits, an absurd calumny of the Greeks, would be 
an object of pity rather than abhorrence". In another place he remarks: 
"The epilepsy, or falling sickness, of Mohammed is asserted by 
Theophanes-Zonaras, and the rest of the Greeks, and is greedily 
swallowed by the gross bigotry of Hollinger, Prideaux, and Maracci; the 
titles of two chapters of the Koran can hardly be strained to such an 
interpretation; the silence, the ignorance of the Muhammadan 
commentators is more conclusive than the most per emptory denial; 
and the charitable side is espoused by Ockley. Gagnier, and Sale".^ ® 
We now proceed to consider, under a medical point of view, the 
false and groundless imputation of Greeks that Mohammed was 
afflicted with epilepsy. 
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"Epilepsy is a form of disease characterized by sudden 
insensibility, with convulsive movements of the voluntary muscles, and 
occasionally arrest of the breathing, owing to spasms of the muscles of 
respiration and temporary closure of the glottis. The epileptic not 
uncommonly gets insane, often loses his memory, and becomes subject 
to a certain want to acuteness, and a depression of spirits which unfit 
him for the regular business of life. Disorders of digestion are also 
frequent, and there is a constant want of tone and vigour in all the bodily 
functions, which communicate a habitual expression of languer to the 
epileptic. Added to this, it can hardly be a matter of surprise that the 
knowledge of his infirmity should deeply influence the mind of the 
epileptic, and produce a distaste for active occupations, especially for 
such as expose him to more than ordinary observation". 
Our duty now, therefore, is to inquire if all or any one of the 
symptoms were to be found as occurring in any portion of the Prophet's 
life, from his infancy until his death.^° 
No historian, whether Muhammadan or Christian, mentions that 
any one of the above symptoms was to be found in Muhammad, but, on 
the contrary, they have all unanimously affirmed that Muhammad was 
vigorous and healthy, both in his infancy and his youth. Indeed, William 
Muir himself says that "at two years of age she" (Halima) "weaned him 
and took him home; that Amina was so delighted with the healthy and 
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robust appearance of her infant, who looked like a child of double the 
age, that she said Take him with thee back again to the desert,'" etc., 
etc. In this youth he is said to have been strong, healthy, and robust. He 
walked very quickly, and firmly trod the ground. Through the whole of 
his life he was exposed to great perils and hardships, all of which he 
bore with unflinching patience and courage.^ ^ 
Polygamy 
Islam has been targeted by the Orientalists on the following three 
issues particularly: (1) Polygamy (2) Divorce (3) Slavery. These three 
issues, allege Orientalists "Maintained and perpetuated; - striking, as 
they do, at the root of public morals, poisoning public life and 
disorganized society". 
"It is a great mistake" wrote Sir Syed Ahmad Khan "to suppose that by 
Islam polygamy is made compulsory upon its followers, on the contrary, 
the general practice of it is not even recommended, the privileged use 
of it being reserved for such as for physical reasons may stand in need 
of it, but in the absence of such an excuse the indulgence in it is wholly 
contrary to the virtues and morality taught by Islam".^^ 
Sir Syed Ahmad Khan further clarifies unfortunately, however, no 
small impediment is thrown in the way of a calm and candid 
investigation of the subject by the antagonism which exists between the 
manners, customs, and modes of thought of one nation and those of 
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another. Thus, the very word polygamy suggests to Christians ideas so 
offensive that they enter upon any discussion respecting the practice 
with minds almost predetermined to find in it nothing but an unmitigated 
evil, and without inquiring how for it may be justified by the requirements 
of climate, the comparative number of the sexes, and by various 
physiological and social reasons.^ ^ 
Then Sir Syed Ahmad Khan proceeds to analyse the issue of 
polygamy in Islam. He discusses it from three distinct angles, namely, 
Nature, Society, and Religion. 
As regard to the first point. Sir Syed Ahmad Khan, writes "It will be 
necessary to ascertain, if possible, what has been the will or intention of 
the creator of all living creatures as regards this subject, or, in other 
words, whether. He intended man to be universally polygamistic or not. 
Now this His intention, can we apprehend, be read clearly and 
indisputably in all the works of nature, for it is evidently impossible that 
His Will should be at variance with the productions of it; and, 
accordingly, from the unerring manifestations of nature we learn that 
such beings as are intended by their creator to be monogamistic 
invariably bring forth their youngs, in pairs, one of the two being a male 
and the other a female. Those, on the other hand, that are intended to 
be polygamistic are delivered of one or more, no relative proportion of 
sex being observed. According to this law of nature man falls under the 
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second head; but as, by his position, and by the rare and precious 
endowment of reason, he is raised far above all other sentient beings, 
so is he required to use all those powers, rights, and privileges 
bestowed upon him by nature in common with the other beings around 
him, with caution, and in harmony with his physical, social, and political 
liabilities, as well as with the laws of hygiene and the influences of the 
climate in which he lives.^'' 
Discussing polygamy from the point of view of nature Sir Syed Ahmad 
Khan said "Man is, by his very nature, a social being; and therefore, as 
God saw "It was not good for man to be alone," he made "a help for 
him," which is woman- one who was destined to share with him the 
cares and the amenities, the sorrows and pleasures, of life; to increase 
his happiness and dirpinish his affliction by her tender sympathy-one, 
lastly, who was to contribute, with himself, to carry out that great, that 
all-important command, "Increase and multiply, and replenish the earth". 
When, however, from whatever cause, this helpmate fails to perform her 
natural duty, some remedy must surely have been appointed by the all-
wise creator to meet the exigency, and that remedy is polygamy-that is, 
the act of a man's marrying either more than one wife at one and the 
same time, or after divorcing the former one. The latter privilege is 
allowed to the wife in the event of the husband's incompetency, with this 
reasonable difference only, that man can have recourse to his remedy 
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when he so wills, while the wife must first obtain a legal authorization for 
the act".^ ^ 
Sir Syed Ahmad Khan elaborates this point further in the following "If 
this remedy, whose necessity had been proved both by natural and 
social laws-the tendency of both which descriptions of laws is pretty 
nearly the same -had been denied to man. Society would have greatly 
suffered thereby, since man would have been led, in consequence, to 
commit vices and crimes of the deepest dye. 
Again, in order to prevent persons from running into excess 
which is at all times bad, and sometimes dangerous-and to render it 
certain that the person so having recourse to polygamy was impelled by 
a real necessity, many stringent restrictions and binding regulations 
have been established, such as the observance of perfect equality of 
rights and privileges, love and affection, among all wives, etc. etc. 
These restrictions and regulations materially serve to prevent truly pious 
and religious persons from indulging in polygamy, for they almost 
immediately discover that by availing themselves of this privilege, 
without fulfilling its conditions and observing its regulations, which are 
so strict as to be extremely difficult to be complied with, is Incompatible 
with the due and faithful discharge of their religious duties. No doubt the 
institution of polygamy affords many facilities to the libertine, as well as 
to all whose sole object in life is the unrestrained gratification of their 
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animal appetites; but for tiiis abuse of a beneficial institution they will be 
amenable to the great searcher of the human heart, who will, most 
assuredly, mete out to them the punishment due to their offence.^ ^ 
Sir Syed Ahmad Khan has also pointed out that many European 
scholars have spoken in favour of polygamy only because of physical 
necessities. For example Mr.Higgins, and Mr.Davenport. Whereas Islam 
takes into account not only physiological and biological considerations 
but also from the point of view of offering a remedy "For the 
embitterments of conjugal life". 
Quoting Davenport Sir Syed Ahmad Khan says:- "With respect to the 
physiological reasons for polygamy, it has been observed by the 
celebrated Montesquieu that woman, in hot countries, are marriageable 
at eight, nine, or ten years of age; thus, in those countries, infancy and 
marriage almost always go together. They are old at twenty... It is, 
therefore, extremely natural that in these places a man, when no law 
opposes it, should leave one wife to take another, and that polygamy 
should be introduced". 
Now quoting Higgins Sir Syed Ahmad Khan write that "Biologists 
and natural philosophers have found other reasons which might serve 
as same apology for this allowance, which will not apply to us cold 
blooded, frog-like animals of Northern climates, though they may be 
applicable to the descendents of Ishmael, natives of the scorching 
113 
sands of the desert". Again, he says, "I find it asserted in the Oriental 
collections of Sir W. Ouseley, page 108, that 'the warm regions of Asia 
make a difference between the sexes not known to the climates of 
Europe, where the decay of each is mutual and gradual; whereas in 
Asia it is given to man alone to arrive at a green old age'. If this be true, 
it goes far to excuse Muhammad (p.b.u.h.) in allowing a plurality of 
wives, and it sufficiently accounts for the fact that Jesus never expressly 
declared himself upon this subject, but left it to the regulation of the 
governments of countries, as it was evident that what would be proper 
for Asia would be improper for Europe". Nor should we be justified in 
leaving out from our impartial consideration the deplorable morals that 
were in general practice shortly previous to the advent of Muhammad 
(p.b.u.h.). Persia stood foremost in the corruptness of her morals. The 
laws of marriage were set aside. Respect and regard to relationship, 
however close or distant, were not at all observed. A mother was as 
lawful to her son as a daughter to her father or a sister to her brother; in 
fact, they may justly be compared to a flock of animals, which are 
guided by no law whatever. When we turn our attention to a little north-
west of Persia, a locality mostly inhabited by Jews, we find that 
polygamy was a general practice, without any restrictions. Arabia, 
again, affords us a perfect combination of the customs of the Persians 
and the Jews, where there was no end to the number of wives, and 
where no law guided the people in their choice. All women, without any 
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distinction of rank, age, or relation, served alike to the brutal appetites of 
the male sex. When we look upon the Christianity of that age-if it can be 
called Christianity at all- we see many of her professors pursuing a 
course diametrically opposite to the above mentioned one; we mean the 
somewhat general practice of celibacy. In short, it was amidst this 
mental and intellectual darkness, and the corruptions and depravity of 
the manners and morals which enveloped the world on all sides, that 
Muhammad's genius codified a law, so perfect in its nature, so 
consistent with reason and propriety, so conducive to the health and 
prosperity of society, and so beneficial to the matrimonial existence of 
both the parties interested.^^ 
Comparing the issue of polygamy as viewed in other religions 
Sir Syed Ahmad Khan points out that polygamy was not prohibited in 
any religions. Neither Judaism nor Christianity has prohibited it. Higgins 
who was a Christian cleric wrote in support of polygamy. He points out 
that the Prophet Muhammad(p.b.u.h.). (read Islam) allowed polygamy 
under the influence of Christianity.^ ® 
Another distinguished defender of polygamy was John Milton, 
who, after quoting numberless passages from the Bible in defence of 
the practice, says:- God in an allegorical fiction, represents himself as 
having espoused two wives, Aholah and aholiah-a mode of speaking 
which Jehovah would by no means have employed, especially at such 
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length, even in a parable, nor, indeed, have taken upon himself such a 
character at all, if the practice which it implied had been, intrinsically, 
dishonourable or shameful. On what ground, then, can a practice be 
considered so dishonorable or shameful which is prohibited to no one, 
even under the Gospel; for that dispensation annuls none of the merely 
civil regulations which existed previously to its introduction".... "Lastly", 
continues Milton, "I argue as follows, polygamy is either marriage, 
fornication, or adultery. The Apostle recognizes no fourth state. 
Reverence for so many patriarchs who were polygamists will, I trust, 
deter everyone from considering it as fornication or adultery; for 
'whoremongers and adulterers God will judge'; whereas the patriarchs 
were the object of his special favour, as he himself witnesses. If, then, 
polygamy be marriage, properly so called, it is also lawful and 
honorable. According to the same Apostle, 'Marriage is honorable in all, 
and the bed undefiled.'"^^ 
Divorce 
The provision of divorce as exists in Islamic jurisprudence has 
been a point of discussion among the modern thinkers, and social 
scientists. The orientalists because of their particular social and 
intellectual backgrounds have also raised many objections and 
criticisms on the provisions of divorce in Islam. First of all divorce itself 
is a matter of controversy. There are certain societies like Hindu society 
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which does not conceive divorce in its social system at all. They believe 
marriage to be a lifelong affair which is terminated only with the death of 
any one of the two. However modern civil society has approved of 
divorce system for the betterment of individual and society. Modern 
society tends to believe in the advantages of divorce more and more as 
compared to its disadvantages.^° 
The time in which Sir Syed Ahmad Khan was writing in defence 
of divorce was a period when divorce was considered a bad thing 
particularly in Indian society. The Orientalists have criticized not the 
provision of divorce and such but the precedence and bye-law as of 
divorce as exist in Islamic jurisprudence particularly the provision of 
three Talaqs at a time known as Talaq Mughalliza. Sir Syed Ahmad 
Khan has tried to answer the criticism of Talaq by orientalist on various 
parameters, including social, legal and religious. At the very beginning 
Sir Syed makes it clear that Talaq should not be considered as a 
rampant practice among Muslims. It is not a day to day affair as 
concerned by the orientalists. It is rather a remedy for turbulant 
marriages. Even more "recourse to it as a remedy can only be justified 
when its non-adoption would cause miseries still more unbearable, 
cares and anxieties still more annoying, and daily increasing animosities 
and mutual recriminations".^^ 
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Sir Syed Ahmad Khan writes: "Our Prophet neither underrated 
nor overvalued divorce. He constantly pointed out to his followers how 
opposed it was to the best interests of society; he always expatiated 
upon the evils which flowed from it, and ever exhorted his disciples to 
treat women with respect and kindness, and to bear patiently their 
violence and ill-temper; and he always spoke of those who availed 
themselves of divorce in a severe and disparaging manner; so that 
many a person were led into the mistake that they who had recourse to 
divorce, and they who shed human blood, were guilty of crimes of equal 
atrocity. Not withstanding, however, Muhammad's rooted antipathy to 
divorce, he gave it the importance and consideration it justly claimed 
and merited. He allowed it under circumstances when it could not fail to 
prove a valuable boon; when it either entirely removed, or at least 
greatly alleviated, the cares, troubles, and embitterment's of wedded 
life; and when, if not taken advantage of, society would suffer still more 
than it already did. In such cases divorce is far from being a 
disadvantage to society; it is, on the contrary, a blessing and an efficient 
means of bettering the social condition. Muhammad(p.b.u.h.) did not 
restrict himself to merely allowing divorce to be adopted under certain 
circumstances; he permitted to divorced parties three several distinct 
and separate periods within which they might endeavour to become 
reconciled and renew their conjugal intercourse; but should all their 
attempts to become reconciled prove unsuccessful, then the third 
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period, in wfiich the final separation was declared to have arrived, 
supervened".^^ 
Criticizing the Talaq-i Mughallizah, Sir Syed Ahmad Khan narrates a 
Tradition as described in the following as to show the attitude and 
feeling of Prophet Muhammad(p.b.u.h.) towards Talaq: 
Mahmood, son of Waleed, narrates a tradition that the Prophet 
was apprised of a certain individual who had given to his wife these 
three separate notices of divorce at one and the same time, and that 
then the Prophet, becoming exceedingly wrath, addressed the party 
thus: "Darest thou thus trifle with the commands of God, and that even 
in my presence?" Observing that the Prophet was greatly excited and 
angry, a person, approaching him, asked, "Shall I go and slay the 
offender?" for by the wrath of the Prophet he was erroneously led to 
suppose that the crime committed was grave enough to merit that 
severe punishment".^^ 
In like manner the Prophet had said that "a woman who 
demands divorce without strong and unavoidable necessity, will ever 
remain a stranger to the fragrance of Paradise". 
The reader will find all these traditions expressly mentioned in 
Mishkat, in the chapter appropriated to "Divorce".^ "* 
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Sir Syed Ahmad Khan then concludes by saying: "Now, it will be 
evident to every reflecting reader that the indulgence of divorce allowed 
by Islam, under such circumstances as those above specified, is not in 
the least repugnant to the laws of society, but, on the contrary, is greatly 
conducive to its health, prosperity, and welfare".^^ 
Now Sir Syed Ahmad Khan compares the concept of Talaq in 
various religions vis- a- vis Islam. Divorce is allowed in Judaism in all 
cases and under all circumstances. Christians admit its propriety and 
lawfulness. 
In his deference of Talaq system in Islam as compared to 
Christianity Sir Syed takes the help of John Milton by quoting a long 
passage from him as under: 
"Marriage, by its definition, is a union of the most intimate nature, 
but not indissoluble or indivisible, as some contend, on the ground of its 
being subjoined, they two shall be one flesh. These words, properiy 
considered, do not imply that marriage is absolutely indissoluble, but 
only that it ought not to be lightly dissolved. For it is upon the institution 
itself and the due observance of all its parts, that what follow respecting 
the indissolubility of marriage depends, whether the words be 
considered in the light of a command, or of a natural consequence. 
Hence it is said, for this cause shall a man leave father and 
mother...and they two shall be one flesh; that is to say, if, according to 
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the nature of the institution, as laid down in the preceding verses, the 
wife be an help-mate for the husband; or, in other words, if good-will, 
love, help, comfort, fidelity remain unshaken on both sides, which, 
according to universal acknowledgment, is the essential form of 
marriage. But if the essential form be dissolved, it follows that the 
marriage itself is virtually dissolved".^^ 
Slavery 
On slavery Sir Syed acknowledged that slavery existed in the 
Islamic system; it was not suddenly abolished, as that would have upset 
the entire economy, but it mitigated to a great extent its bad effects. 
Slaves were treated more kindly; their setting free was considered a 
virtue; and steady measures were taken for this institution to disappear 
gradually. He quoted Godfrey Higgins that the type of slave trade 
Europeans carried on from Africa to America a thousand years after the 
rise of Islam would give them no right to condemn Islam which urged 
every Muslim to regard the liberation of slaves as a very righteous deed. 
Prophet Muhammad set free a large number of slaves the moment they 
became Muslims. The kind of status they got could be guessed by the 
exalted position Hazrat Bilal enjoyed in the community. The slaves 
could rise to any high position, as witnessed in Indian history where an 
entire dynasty of slaves ruled for quite a few decades. In Islam a 
provision was there to secure freedom; the moment a slave paid a 
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particular sum of money to his master, he was to be set free. Sir Syed 
has quoted an instance from history that Hazrat Umar ordered a few 
lashes on a renowned companion of the Prophet, Hazrat Anas, when he 
refused to set free his slave on payment.^ ^ He has quoted a hadith in 
which Prophet had instructed how to treat the slaves; to feed them the 
same food as they ate, to clothe them the same way as they dressed, 
and to make them ride on camels as they did on travel. When Hazrat 
Umar entered Jerusalem after its conquest, it was the turn of the slave 
to ride, and of the Caliph to walk. Bibi Fatima, the daughter of the 
Prophet, was an equal partner of her slave girl in grinding the flour. Sir 
Syed warned not to mix up the slavery of the Islamic days with the 
slavery of West Indies.^° The Prophet (p.b.u.h.) wanted them to be 
addressed as "my boy" and "my girl" in order to bring up a sense of filial 
bond between the master and the servant, as the basic principle in 
Islam is one of common brotherhood.^^ 
Sir Syed raised one more objection of William Muir and refuted 
the charge that there was no freedom of opinion in Islam, and that its 
followers had no right to their views and thoughts. The West thought 
that Islam was a religion of barracks where its regimentation denied the 
individuals their right to express their opinion on religious matters. Sir 
Syed cited the rigidity of Judaism where one had to blindly follow what 
was there in their religious texts. In Christianity this freedom was so 
liberally used that there was no end to splitting of Christianity into 
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several denominations. Islam reconciled these two extremes, retained 
the rigidity and offered ijtehad or consensus. First priority was to follow 
the injunctions of the Quran; if the solution is missing in it, go to the 
sayings of the Prophet, or hadith; if the matter remained yet unresolved, 
the collective reasoning or ijtehad was the answer. When such step by 
step provision exists to meet the exigencies, it was not right to blame 
lslam.^° 
Sir Syed pointed out there were two beliefs in Christianity on 
which it made no compromise. One was unity in Trinity and Trinity in 
unity; the other was that Jesus went up the cross to wash off the sins 
both of the past and the present. These two beliefs militate against 
nature and reason. Here free thought did not exist, as without belief in 
Trinity a person would not remain a Christian,'*^The sale of indulgences 
in Christianity was yet another issue which became a cause for increase 
in crime. 
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ConcCusion 
Sir Syed Ahmad Khan was born in the beginning of the 
eighteenth century, which was very uneasy, critical and 
ruinous period for Muslims in all spheres of life political, 
social, religious and educational. He lived in an age when the 
Muslim society and the government were both heading 
towards decline. 
Sir Syed was a man of great character integrity and 
literary ability. His patriotism and intellectual gifts were of a 
high order. He was a man of marked suavity of manners. 
Throughout the length and breadth of the country, be was 
recognized by Muslims as a towering personality with power 
and influence. 
Sir Syed Ahmad Khan had to play a triple role in 
religious affairs- defensive, possessive and reformative: His 
defensive role was expressed vis- a- vis the Orientalists, who 
were attacking Islam, its various doctrines, notions and 
teachings and its Prophet. He was particularly annoyed by the 
works of William Muir whose work on the life of the Prophet, 
in four volumes, was the motivating factor for his plunge into 
religious studies. This involved painstaking research, journey 
to London, and intense hard labor consuming his time, energy 
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and resources. One great advantage of this was that he used 
western sources, identified those European scholars who 
were fair -minded, and profusely quoted them in his essays. 
Gibbon, Carlyle, Higgins, Devonport and others are names 
that figure frequently in his khutbat, the monumental work of 
the century. He had to labor hard to collect material from all 
European sources, English, French, German, Latin, Hebrew 
and others. He had to first understand, absorb and digest this 
material before he could use it to prove his point. The result 
of this venture was the opening of the vast vistas of 
knowledge on the three great religions of the world, Judaism, 
Christianity and Islam. He went to the root of these Semitic 
religions and examined them critically to say that Islam was 
the natural development of a long drawn process. It attempted 
to improve upon the things of the past being the latest model. 
By comparing what really was the position before and what 
changes were brought about by Islam, he attempted to refute 
many of the charges of William Muir and the missionaries of 
the time. 
In short. Sir Syed made four main contributions to 
religious thought: (i) he removed the western 
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misunderstandings about Islam (ii) He advocated Islam was a 
true religion (iii) he washed off the accumulated dust of the 
centuries from the body of Islamic practices and (iv) he 
offered fresh interpretations on a few Islamic beliefs in the 
new light of the age. He was extremely successful in his first 
three efforts, but on the fourth, the Muslims had their own 
reservations. Sir Syed Ahmad Khan thought science is truth, 
and religion is also truth, and that they were nothing but two 
sides of the same coin. Consequently, reconciliation of 
science with religion was possible. 
There has been a debate over Orientalism and 
Orientalists' allegations on Islam. An analysis and evaluation 
of works of Thomas, Carlyle, Morgoliouth and W.Montgomery 
would give an idea of the state of the orientalists' approach to 
the Sirah in the middle of the nineteenth century. In the 
nineteenth and twentieth centuries Morgoliouth and W.M.Watt 
respectively have discussed the phenomena of the 
emergence of Islam in the same perspective. The Orientalists' 
generally deny the Islamic historical belief regarding Islam 
being part of the Abrahamic tradition. They are of the view 
that Quran is simply a book of legends composed by Prophet 
128 
Muhammad (p.b.u.h.). They do not acknowledge it to be the 
word of Allah. Further in the nineteenth century same 
Orientalist attempted to rearrange the texts of the Quran in 
chronological order. Chief of them are Theodore Noldeke, A. 
Rodwell, G. Well and W. Muir. 
The Orientalists' have made efforts to diminish the 
significance of Hadith by creating all kinds of doubts about it. 
The Orientalists' who have made special studies on hadith 
are Joseph Schacht and N. J. Coulson. Both these 
Orientalists' degrade the authenticity of hadith. M.M.Azami 
has shown that Schacht's views about isnad are wrong in 
thinking that law, in the first century of Islam was not based 
on the Quran and the Sunnah. 
The Orientalists' of nineteenth century tried to malign 
the character of Prophet Muhammad (p.b.u.h.) ; especially the 
missionary peoples who had very little information about the 
original sources of the Prophet's biography. As most of them 
were missionaries, so they could not remove the inherent bias 
from their minds regarding Islam and Prophet Muhammad 
(p.b.u.h.). Muir has stated the incidence of Shab-e-Qadr as 
one of those occasions of the Prophet's "childhood disease of 
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epilepsy", The allegations of epilepsy and fits are directed to 
create doubts over the Wahy. 
Again many marriages of Prophet Muhammad (p.b.u.h.) 
are always target of attacks by Orientalists in particular and 
non-muslim scholars in general. Although polygamy was 
practiced in the West during medieval period. But since 
Orientalism emerged during the reformation era and 
developed in modern times, the Orientalists' found it very 
hard to accept the realities of social customs and tribal life of 
the time in which Prophet Muhammad (p.b.u.h.) lived which 
Sir Syed Ahmad Khan has emphatically shown in his counter 
reply to the Orientalists. 
In spite of his busy schedule, Sir Syed Ahmad Khan had 
spared quite some time to reply to the allegations of Western 
Christian scholars against many Islamic issues, such as 
'Polygamy', 'Divorce' and 'Slavery' as also numerous 
allegations on the life and character of Prophet Muhammad 
(p.b.u.h.). The question raised by William Muir regarding the 
origins of Ka'ba and its historical and religious significance 
has very beautifully been taken up by Sir Syed Ahmad Khan. 
Regarding the nomendature of Prophet Muhammad (p.b.u.h.) 
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Sir Syed Ahmad Khan goes by what at Waqidi has reported 
and emphasized that the Prophet was foretold by the name of 
Muhammad in the old Testament, and by that of Ahmad in the 
New, it was highly necessary in order to fulfill these 
prophecies, God had made known to Amina the appellation of 
Ahmad, an appellation that was never, but very rarely, given 
to Arabians. 
A very common allegation on Prophet Muhammad 
(p.b.u.h.) was that he had fits of epilepsy. Sir Syed Ahmad 
Khan had emphatically rejected their allegation by quoting 
several historical proofs and giving reasonable arguments. 
The three issues particularly Polygamy, Divorce and Slavery 
have been targeted by the orientalists. Sir Syed Ahmad Khan 
pointed out that many European scholars have spoken in 
favour of polygamy only because of physical necessities 
whereas Islam his taken into account not only physiological 
and biological considerations but also from the point of view 
of offering a remedy "for the betterment of conjugal life". 
Comparing the issue of polygamy as viewed in other religions 
Sir Syed Ahmad Khan points out that polygamy was not 
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prohibited in any religions. Neither Judaism nor Christianity 
has prohibited it. 
Sir Syed Ahmad Khan has compared the concept of 
Talaq in various religions vis- a- vis Islam and shows that 
Divorce is allowed in Judaism in all cases and under all 
circumstances. Christians admit its propriety and lawfulness. 
On Slavery Sir Syed Ahmad Khan raised objections on 
William Muir and refuted the charge that there was no 
freedom of opinion in Islam, and that its followers had no right 
to their views and thoughts. 
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